Calvin University

Calvin Digital Commons
The Calvin Forum

University Publications

11-1935

The Calvin Forum
Calvin College and Seminary

Follow this and additional works at: https://digitalcommons.calvin.edu/calvin_forum

Recommended Citation
Calvin College and Seminary, "The Calvin Forum" (1935). The Calvin Forum. 4.
https://digitalcommons.calvin.edu/calvin_forum/4

This Book is brought to you for free and open access by the University Publications at Calvin Digital Commons. It
has been accepted for inclusion in The Calvin Forum by an authorized administrator of Calvin Digital Commons. For
more information, please contact dbm9@calvin.edu.

THE
CAL IN
FORUM

A MONTHLY

The Gospel according to St. Mars
A l\4ilitant Pacifistic Counterblast

The Social Kingdom Ideal
A Critique

Christian and Pagan Ethics
Some Contrasts

The State----lts Function and Powers
A Discussion

The League and a Just Peace
Hugo Grotius and Geneva

Significant Recent Books
Otto
Glover
Kuyper
Chase -- and Others

Vol. I, No. 4

November, 1935

Two Dollars a Year

74

The

November, 1935

CALVIN FORUM

We
CALVIN FORUM
PUBLISHED BY THE CALVIN FORUM BOARD OF PUBLICATION:
PROF. LOUIS BERKHOF, B.D., PROF. CLARENCE BOUMA, A.l.VI., Th.D., PROF. ALBERT E.
BROENE, A.B., PROF. JOHANNES BROENE, A.M., PROF. HARRY G. DEKKER, M.S., LAMBERT J. FLOKSTRA, A.M.; PROF. PETER HOEKSTRA, Ph.D., PROF. WILLIAM HARRY
JELLEMA, Ph.D., PROF. DIEDRICH H. KROMMINGA, A.B., Th.B., PROF. H. HENRY
MEETER, Th.D.; EDWIN Y. MONSMA, Ph.D.; PROF. JAMES NIEUWDORP, B.S., WILLIAM T. RADIUS, A.M., PROF. ALBERTUS ROOKS, A.M., PROF. HENRY J. RYSKAMP, Ph.D., PROF. HENRY SCHULTZE, A.B., B.D., PROF. RALPH STOB, Ph.D., PROF.
SEYMOUR SWETS, A.M., JOHANNA TIMMER, A.M., PROF. HENRY J. VAN ANDEL, A.M.,
PROF. J. G. VANDEN BOSCH, A.M!, PROF. JOHN P. VAN HAITSMA, Ph.D., PROF.
HENRY VAN ZYL, Ph.D, PROF. SAMUEL VOLBEDA, Th.D., HARRY J. WASSINK, A.B.,
B.S., PROF. MARTIN J. WYNGAARDEN, B.D., Ph.D.
THE EDITORIAL COMMITTEE:
DR. CLARENCE BOUMA (Mar.aging Editor), DR. HENRY J. RYSKAMP, PROF. HENRY
SCHULTZE, DR. RALPH STOB, and PROF. HENRY J. VAN ANDEL.

CONTENTS---Vol. I. No. 4, NOVEMBER, 1935
EDITORIALS
To A Creed. ................... ---··············''·"'········ .....................................................................
"Be A Good Neighbor" ..................................................................................................
Armistice Day ..................................................................................................................
Peace At Any Price? ......................................................................................................
On Murdering Bach..........................................................................................................
Thirty Million Jitters .....................................................................................................

75
75
75
75
76
76

ARTICLES
The Gos1pel According to St. Mars. By J,ohn J. De Boer, A.M .............................
The Social Concepition of the Kingd:om. By Louis Berkhof, B.D .........................
Christian and Pagan Ethics. By Gordon H. Clark, Ph.D .......................................
The State - Its Proper Function and Powers. By Peter Hoekstra, Ph.D .........
The League and a Just Prnce. By Dorr Ku'izema, LL.D .......................................
What Our Readers Think .............................................................................................
Reflections on Mysticism. By Jesse De Boer, A.M ...................................................

76
79
82
85
88
89
90

BOOK REVIEWS
The Mind of Jesus ............................................................................................................
Abraham Kuyper on Revelati<on....................................................................................
Dutch Anabaptism and Liberalism ..............................................................................
Christian Truth and Ancient CuLture..........................................................................
Debunking "Applied Psychologists" ..............................................................................
A Taste of the King's English......................................................................................
lnternat:ional Calvinism ................................................................................................
Government and! Private Control.. ................................................................................

91
92
92
92
93
94
94
95

VERSE
More Comfortabe ............................. '. ................................................................................ 81
Of Beauty .......................................................................................................................... 88
The Silent Sacrament...................................................................................................... 95

THE CALVIN FORUM is published monthly. Subscription Price: Two Dollars per year.
Address all editorial as well as business correspondencE! to: THE CALVIN FORUM,
Franklin Street and Benjamin Avenue, S. E., Grand Rapids, Michigan.

Entered as second-class matter October 3, 1935, a.t ithe p,ost Office at Grand Rapi,dJs.,
Mich'igan, under the Act of March 3, 1879.

We

CALVIN FORUM
VOLUME

I

GRAND RAPI[)S, MICH., NOVEMBER, 1935

NUMBER

4

EDITORIALS
To A Creed

Armistice Day

INISTERS - ordained to preach the Gospel of
REED, thou art much maligned these days.
C
Strange bed-fellows unite in discrediting thee. M Love - occupying puJpits dedicated to the
There are Liberalists that would have none of thee
service of the Prince of Peace - preaching to the
citizens of the Kingdom of Heaven - will be expected
to orate patriotically on the 10th of November about
the armistice signed November 11, 1918. And they
will do it. One may well question the propriety of,
and the authority for, using the •opportunity of
preaching the Gospel in the interest of commemorating and promoting a matter that is so obviously secular in character. It may be further questioned
whether a so·ber reflection upon the reactions of men
and nations since the glorious ( ?) termination of the
war to end war gives us any reason to gloat over the
achievements implied in the signing of the peace
document. The seventeen years ·of history that followed, marked by greed and thirst for blood, culminating among the Abyssinian hilJs, hardly justifies
making November 10th a day of patriotic elation.
It would seem far more appropriate that the day be
dedicated to the task of promoting the spirit of deep
humiliation before the God of Holiness and of cultivating a fervent longing for the Prince of Pe·ace, who
alone can give us a peace that is not a sham. H. S.

because it seems to them that thou dost, as with fetters of brass, bind men to the Scriptures. Such bondage
they resent. There are also Fundamentalists that have
no patience with thee because thou dost appear to
them to bind men away from the Bible to the thoughts
of ages gone by. And thou sufferest perhaps most of
all at the hands of those that confess to love thee.
Thou wert once - and art today- an entity throbbing with life. Indeed, thou wert born out of a vital
consciousness stirred to its depths by an unshakeable
conviction. However, that was perhaps long ago. Men
find it difficult to see thee as thou wert at birth ana in
thy youth. They can hardly see thry throbbing heart.
They appreciate the beauty of thy form and proceed
to build a hedge about it. But isn't it as true of thee,
as it was and is of the law, that "the letter killeth, but
the spirit giveth life?"
H. S.

"Be A Good Neighbor''
O URGED President Roosevelt as he radioed to
S
millions of people in behalf of the Community
Chest Campaigns which were being conducted
throughout our land. I know of no more appropriate
slogan that could have been adopted for and by the
American people. And its appropriateness lies precisely in the fact that it characterizes what has been
called the religious life of our nation. Our loftiest
ideals are couched in terms of mutual reactions among
men. We are at best anthropological in our view of
life's obligations and privileges. We feel that to be
charitable toward our less privileged neighbor approaches human perfection. However, we would
stand on an infinitely higher level, if we could think
of our ideals in terms. of men's relationship to God.
That approach is theological and biblical. Did not
David evaluate his sins of adultery and murder as
being first of all sins against the living God? Did not
the Christ put forth a deliberate attempt to teach this
principle to his disciples when He said, "Inasmuch as
ye have done it unto the least of these my brethren, ye
have done it unto me." Whatever slogan may be appropriate for the American people as a whole, the
Christian citizenry should stand on loftier ground.

Peace At Any Price?
HE Church, the protagonist of peace in a world
torn with unrest and strife, presents a sorry
figure. There are many to deny that it practices
what it preaches. Ecclesiastical warfare does not
abate. The reports of schisms, trials and other disrupting factors mar the pages of ecclesiastical journalism. Men are urged to be compromising in spirit,
for such a spirit alone can give us a semblance of
peace. But - a compromise should characterize the
reaction of a man only when it concerns matters of
human interest and interpretation. To compromise
with a Thus-saith-the-Lord matter is sin. And sin is
an enemy of peace. Only those who insist upon the
absoJute authority of God's word can be regarded as
the real proponents of peace. The price of peace is
conformity to the will of God. Peace cannot be
bought at bargain prices.
H. S.

T
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Thirty Million Jitters

FTER the craze for the modern French comESIDES the thirty million sons and daughters of
A
posers, we are now subject to the Bach frenzy. B immigrants who suffer from the fear complex,
Bach is not considered to be human, for the real
Bach worshippers are contending that he should b,e
played without expression, and with the regularity
of an infallible metronome. Bach is not even considered to be a genius, for the Bach fiends pilay him
without rhythm and counter rhythm, without accent
and relativity, without feeling, without storm and
stress, without difference in time, without difference
in dynamics, by preference with a speed that excels
lightning, and with a noise that overthunders all
other noises. They do not pay any attention to the
wonderful hints of seventy years old Rogers, or to
the enlightening remarks of the jungle-dweller Albert Schweitzer. No, they buy the German or the
French edition of Bach, and they interpret him in
their own fashion. They have developed an amazing
technique of hands and feet, and they want to show
their "mastery." No tremulant on Bach, not even
on his choral preludes. No delicate mixtures of
flutes and strings, no mourning reeds except for
topping off the full organ. No detached melodies or
staccatoed or broken chords. No life and enthusiasm.
Nothing hut the eternal pitter patter. Nothing hut
the monotonous galloping ,of well-trained army
horses. Nothing hut the muddled legato which Bach
must have despised.
H. J. V. A.

because they do not know either their new or their
old fatherland, there are the thirty million sons and
daughters of old American stock or the products of
the third and the fourth generations of immigrants,
who are suffering from worse diseases, namely, the
"jitters." They are afraid that they will not he able
to find a "position" as they caill it, that they will not
be able to start on the level on which their elders
retired, that they will not succeed in life, i. e., pile
up a fortune, that they have not got enough "personality," that the government will not be able to
help them to a "job" or to keep them on relief, that
they wiill not have enough social qualities to make
them either mixers or leaders, that socialism will
come too late to save them and their offspring, that
they will not be able to buy their next car on p_ayments, that they wiilil have to meet people who have
accomplished more than they ever will, that they
have to walk half a mile, that the rent of their home
will go up and the cost of living, that they will not
be able to beat the Joneses, in one word that there
will not be some kind of Santa Claus who will feathe.r
their bed.
H. J. V. A.

The Gospel according to

St

Mars

John J. De Boer, A. M.
Director of Practice Teaching, Chicago Normal College; Associate Editor Chicago Schools J,ourr.al.

god of war is commonly represented
T HEin ancient
the popular imagination as a grisly old gentle-

Japan, China, and We
Just why American boys should be conscripted to
kill Japanese boys (and necessarily the civilian population too) is not entirely clear. Dr. Pieters rejects
the commercial reason as a proper cause for war. It
is not Christian to shed blood for dollars and cents, he
says, and anyway we don't make much monev on Chinese trade as it is. He fears that our goverm~ent will
lose the respect of its citizens if it permits Japan to
restrict our commercial activities in China. vVhich
citizens, he does not explain.

man carrying a sword dripping with blood. Sometimes, however, he is made to appear as a benefactor
of humanity. This, it seems to us, was done in the
article of Dr. Albertus Pieters entitled "The Situation
in the Far East," published in THE CALVIN FoRUM
of September. This article expresses the belief that
we ought to settle the Yellow Peril by means of intervention with a powerful fleet.
We are here confronted with a striking exposition
A further clue as to the professor's reasons for the
of the gospel according to St. Mars. The conflict between this gospel and the gospels of the Bible is, of course he recommends may be found in his specific
course, a very old one. In the early history of the reference to Japan's warning to other nations not to
Christian Church in Europe there were some vision- supply China with war-planes, airdromes, and money
ary apostles who ventured into the domains of power- for political purposes. In other words, Dr. Pieters
ful barbaric tribes with no weapon other than a copy thinks we ought to go to war with Japan in order to
of the Holy Scriptures. It is true that some of these enforce the rights of American munitions makers to
bearers of good tidings came to a violent end, but later sell war materials to China, and the right of American
generations have somehow come to feel that their bankers to finance Chinese politicians. Both the muniwork was most effective, and that their executioners tions and the money are intended, of course, to keep
alive the goose that has laid so many golden eggs for
were on the si.de of the vanquished of the Lord.
Western capitalists. Dr. Pieters is realist enough not
In fairness to Dr. Pieters it should be said that he to suggest that Morgan and the DuPonts are moved
does not advocate the use of battleships to bring the with compassion for the multitudes of China.
gospel to Japan. He urges frankly the use of battleDr. Pieters' chief alarm arises, however, from what
ships for the conventional purposes of war. That can has been called the Yellow Peril. If so immensely
mean only one thing - the killing of as many of the powerful a nation as Japan should be allowed to abenemy as possible.
sorb China, it will constitute a menace to Western
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civilization. Japan, so the professor reasons, is by virtue of its religion a militaristic nation. If we permit
her to become powerful, she may aspire to world domination. Let us crush her now, while there is still
opportunity.
The Cost of War
Now where have I heard that story before? It
seems to me something like that was said here in 1917
about the white, Christian nation Germany. vVe
fought a war to end wars, because if we could only destroy the militaristic hierarchy in that country, the
world would be safe for democracY' and peace. Germany, too, aspired to world domination, we were told.
The Germans felt they were a superior race and should
assert themselves as the masters of the world. Well,
we crushed Germany. It cost the world 40,000,000 men
in killed and wounded, and property losses literally
beyond estimation. ("The death toll of a war should
not be confined to the casualties: among the combatants. When the non-combatants are included, the authorities estimate the total deaths of the war at 26,000,000. Then to this figure must be added 20,000,000
wounded, 9,000,000 war orphans, 5,000,000 war widows, and 10,000,000 war refugees. Even this is not all.
There should also be included 'the indirect losses from
revolution, famine, and pestilence, the increased death
rate and the total losses due to the war. According to
the Swedish Society for the Study of Social Consequences of the War, the total loss must be put down
at 40,000,000 lives.' What these bare figures mean in
lost genius, crippled bodies, deranged minds, blasted
hopes, and charged memories is not recorded on the
pages of history." - George S. Counts, The Social
Foundations of Education. Ernest L. Bogart, in his
Direct and Indirect Costs of the World War, estimates the total cost at $337,946,189,657. Not millions, but billions!) The leering faces of madmen and
the tortured features of suffering men in our ex-service
men's hospitals still testify to the cost of that colossal
hoax. And today the Germans under Hitler are declaring that the days of the Caesars have returned; the
Nordics, particularly the Teutons, are God's chosen
race, and they should dominate the world. The war
to end wars, and the Outrage of Versailles, has, sown
the seeds for new conflicts, greater than the last. In
the face of encroaching imperialism, what a broken
reed to lean upon is war I
In the warnings of Dr. Pieters relative to the militarism of Japan there are echoes of the propaganda
spread abroad in this country in 1917. Books written
by certain Japanese individuals are cited as evidence
that the whole nation is militaristic. In 1917 certain
books by individual Germans were dug up and quoted
in all the newspapers of the land as evidence of the
character of the Germans, although most of the German people did not even know of the existence of
these books.
Militarism and Munitions Makers
I do not hold a brief for the militaristic clique that
is in the saddle in Japan, any more than I approve of
the swaggering parasites in the War Department in
Washington. But that militaristic clique will not suffer in any war with Japan. It is the oppressed masses
who will suffer. The starved populations of Tokyo
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and the other congested centers will suffer when fire
bombs fall upon the bamboo huts and fragile houses
and lay whole cities in ruins. We shall visit upon these
innocent sheep such horrors as the great earthquakes
and floods which have come upon this: afflicted people
have not produced. vVe shall make future missionary
work in that country virtually impossible, if indeed
civilization should survive another war.
Dr. Pieters makes the amazing recommendation that
we should act in concert with Great Britain in making
war upon Japan. Great Britain, which conquered a
quarter of the earth's surface by methods1 as damnable
as those of Japan in her invasion of China! Can we
forget India and South Africa and the Crimea so easily? We talk about national honor; but is there no
such: thing as national decency? Shall we aid and
abet the nation that opened China to the Opium trade
ill 1840 and cut a still wider swath of misery there in
1860? Shall we become a bedfellow of that nation
which more than all other Western peoples contributed
to the raping and ravaging of China? Or would our
Christian duty compel us to take arms in a new war
to keep the world safe for the opium traffic?
Dr. Pieters' article gives support to William Randolph Hearst, yellow journalist and fomenter of wars.
Hearst has for many years sought to embroil us in war
with Japan. In jingoistic editorials and news stories
this corrupter of the public intelligence has sought to
trade human blood for the fleshpots of China.
This point of view is shared by the munitions makers
as well. The DuPonts, the Shearers, and the Zaharoffs,
wreckers of disarmament conferences, who sell to all
nations alike, put on their annual lobby to force the
United States into shipbuilding races in order to stave
off the menace of a militarized Japan. But if we
should fight Japan, American fathers and brothers and
husbands and sweethearts will be killed with shrapnel
that has American trademarks stamped upon it. Day
after day shiploads of munitions leave our ports bound
for Japan and other countries with which we may at
any time be at war.
A Huge Navy

Dr. Pieters urges a huge navy in order that Japan
may be intimidated into letting us work our will with
China. Now he supports our big navy congressmen
who patriotically pushed through the big naval appropriations bills. One of these Congressmen wrote
a letter (now on file with the Nye Committee) that
read as follows: "As you perhaps know, a Congressman must derive some of his income from other
sources than being a member of the House of Representatives." It was addressed to three presidents of
ship-building companies. That may account for the
following statistics, which speak for themselves:
Since the World War, Russia, Italy, France, and Great
Britain have increased their military budgets all the
way from 30 to 40 per cent; Japan, by 141 per cent;
and the United States by 197 per cent I
While I and many others have complete confidence
in Dr. Pieters' sincerity, his position is bound to be
misunderstood. Anyone past military age should
think carefully before generously advocating that the
young men be "let blood" for the sake of the national
honor. The unbeliever will liken such a person to the
ancient priest who offered up the children to Moloch.
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It is easy for those who present arms at home to be
brave and to call the conscientious objector a coward.
The old adage should be revised: "Old men make wars;
young men die in them !"
Dr. Pieters' good intentions and high motives are
beyond question. But good intentions are not enough.
"I didn't know it was loaded!" may be a satisfactory
defense against a murder charge, but the ignorance or
the bad judgment is none the less deadly. And Dr. Pieters is here playing, not with a gun, but with a huge
charge of dynamite. It is not so difficult to plunge
this nation into another bath of blood, particularly
where Japan is involved. The color issue always has
been dynamite. There are deep-seated prejudlces to
which Hearst and his ilk can appeal.

War Hysteria
The bankers, munitions makers, and professional
patrioteers like the American Legion and the D. A.H.
will have little difficulty in creating a new war hysteria
when Japan is involved. Civil liberties, severely curtailed in the last war, will be simply non-existent in a
war with Japan. Atrocity stories concerning the pagan Japanese will seem much more credible than those
relating to the Christian Germans, temporarily known
in the prostituted press as Huns. For conscientious
objectors, there will not be Leavenworth, but drumhead court martials, and busy firing squads. I saw
photographs (in suppressed editions) of row upon
row of gallows crosses upon which hung the garroted
figures of peasant C. O.'s during the last war - testimony to the fury of vindictive war makers in Europe.
In the next war these exhibits will line our streets until
children shall be accustomed to them.
When that time comes, it will do no good to protest that the war is being fought in the interests of
American business men, who today are constantly intervening in China in questions of taxation, franchises,
tariffs and the like. It will do no good to protest that
the combined influence of America and England is
keeping the reactionary Chiang Kai-Shek in power; or
that American gunboats are patrolling the Yangtze below the Standard Oil Company's concession at Nanking. Wild passions will have been let loose, and judgment will have fled to brutish beasts.
In advocating this policy of aggression, Dr. Pieters
is defying those "powers that be" which he insists
must command the unquestioning obedience of Christians. The Kellogg Pact, which outlaws war and condemns the nation which resorts to force in the adjustment of differences, became the law of our land when
America became a signatory to it. Shall we strain at
a gnat (however irritating and dangerous) and swallow a camel, by disapproving of individual lawlessness
and then unshamedly advocate lawlessness among
nations?
Need of Preparedness?
An editorial in the Nation, directed at Governor
Lehman of New York, "preparedness" advocate, states
the case better than I could: "If he is one of those
who dread an attack by the Japanese, it might be well
to ask him to furnish an instance in which a fleet ever
fought a war seven thousand miles from its base. The
(NOTE:
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trouble plainly is that the Governor did not think. He
is not aware that for more than one hundred years of
our national history we were unarmed, unafraid, and
unattacked, although our coasts were defenseless. If
he read his history aright he would learn we were
never in so little danger of attack as during those defenseless years. But politicians of this type do not wish
to read or know. They seek only the applause of
unthinking audiences.''
It is a terrible thing that Dr. Pieters has done. He
has recommended a deliberate act of war or of incitement to war. Surely he cannot have remembered that
war destroys everything, including elementary decency
and honor. He cannot have remembered that in the
next war, the objective will be the sources of supply
and the manufactories, located in the heart of the populated areas, and that women and children will be the
worst sufferers!

Poison Gas
Let me, in conclusion, quote a brief passage from
a document which is taken from the archives of the
League of Nations. It is not a pacifist document. It
is not an emotional plea for peace. It is a sober, scientific report, written by Dr. G. J. Woker, head of the
Institute of Physico-Chemicobiology at Bern, for the
Frankfort Conference for the study of modern methods of war. She is describing a gas used in aerial
attacks:
"In principle, death by Green Cross gas is in no way
different from what happens when a mouse is drowned
in a trap, except that death by Green Cross gas is infinitely more painful because the torture generally lasts
for several hours. The walls of the capillaries and
vesicles of the lungs (the latter being essential for the
renewal of the air, that is, for breathing) become pervious to the liquid components of the blood, the blood
plasma. The lungs therefore become literally filled
with blood, which means that the victim dies a gradual
and painful death by drowning in his own blood.''
Incidentally, the Geneva Protocol prohibiting the
use of poison gases in warfare was returned unratified
to the Committee of the Senate for Foreign Affairs,
as a result of pressure from American chemists and
manufacturers (see the report of decisions of the 1925
meeting of the American Chemists' Society in Los
Angeles). When the powers that be listen to the counsels of groups which countenance torture and murder
for private gain, just what would Dr. Pieters have a
Christian citizen do?
I know that the criterion, "vVhat would Jesus do?"
has been criticized as a standard for our lives, and it
does have limitations. But whatever He himself might
do, I do not believe He would smile upon me in approval from high heaven while I dropped death upon
the sleeping mothers and infants of Tokyo, even to preserve the national honor. I am afraid that for such an
act He would not honor me before His Father, who is
in heaven!

Dr. Pieters will make reply to this article in the December issue of THE CALVIN FORUM. -

Editor.)

The Social Conception of the Kingdom
Louis Berkhof, B. D.
President and Professor of Systematic Theoiogy, Calvin Seminary

there is a modicum of truth in the complaint that some
Christians seem to be so concerned about the salvation
of their own soul, that they forget about their moral
and religious duties. They look upon religion exclusively as a matter of private enjoyment, and forget
that it should also be an inspiration for service in the
Kingdom of God. Now it goes without saying that the
Christian who spends all his time in the cultivation of
his own religious life, is not true to the ideal. He
should be like an Artesian well from which living waters gush forth continually. In his community he
ought to be a source of spiritual influence, enriching,
fructifying and elevating the life of the community.
Again, we appreciate the social emphasis on the
Kingdom of God as a correction of the one-sided
eschatological conception of it. There always have
been serious-minded Christians who looked upon the
Kingdom of God as a purely eschatological concept;
·and we meet with some today who deny that it is a
present reality. Jesus and the apostles, however, teach
us to look upon the Kingdom as a future hope indeed,
but also as a present possession and as a new order
introduced into the world. All those that are regenerated by the Spirit of God are even now citizens of
the Kingdom of Heaven. They share its privileges and
willingly shoulder its responsibilities. When they
pray, "Thy will be done on earth as it is in heaven,"
they implicitly confess that one of the forms in which
the Kingdom will be realized on earth, is a life of
obedience in which the citizens. of the Kingdom devote
their time and energy to a willing and joyful service
of the King.

HERE are undoubtedly certain elements in the
social conception of the Kingdom that deserve
appreciation. It may be regarded as an almost inevitable reaction against a one-sided spiritual view of the
Kingdom. In post-Reformation times the Kingdom of
God was often identified with the invisible Church.
The idea of the reign of God in the hearts of believers
was made very prominent, but comparatively little
attention was paid to the ethical and social demands
of the Kingdom. Not that these were altogether neglected; the Reformers evidently had an eye for them.
And Calvin in particular insisted very strongly on the
application of the principles of the Kingdom in the
spheres of social and political life. But on the whole
they remained rather obscure and inactive. The narrow view of the Kingdom of God as purely spiritual
and internal, current in many circles, needed correction. It was impossible that such a new and vital force
as the Kingdom represents should enter the world
without affecting life in all its manifestations. Jesus,
it is true, does not describe the influence of the Kingdom on science and art, on education and culture, on
commerce and industry, and on our political and social
life; yet there are plain indications in Scripture to the
effect that its beneficent power is destined to extend
to every department of life. As the present incipient
restoration of the Kingdom that was founded in the
morning of creation, it must at last become co-extensive with the world, subsuming everything under the
spiritual government of God. The Old Testament
typical Theocracy clearly pointed in that direction. Al1
the relations of life were brought under the direct
dominion of God. Moreover, Jesus represents the
Kingdom of God as a leaven, an all-pervasive force,
destined to have a transforming influence on the life
of the world. And such works as Loring Brace's
Gesta Christi, Starr's The Divine Origin of Christianitz1 Indicated by Its Historical Effects, and Dennis'
Christian Missions and Social Progress, bear testimony to the quiet and sometimes almost imperceptible operation of the leaven of Christianity. And
finally, the ethics of Jesus, which are the ethics of the
Kingdom, apply to every sphere of life and bear within
them the seeds of social reform.

T

Sunday Christianity
We are grateful, too, for the renewed interest in
the application of the ethical principles of Jesus to
every sphere of life. There has been and still is too
much dualism in the lives of many of the followers of
Jesus. The law of the King seems to be effective only
on Sunday. In many circles the prevalent idea is that
the ethics of Jesus are very beautiful to theorize about,
and have a legitimate place in Church and Sundayschool; but that they are too idealistic and unpractical
for daily life. In industrial, commercial and political
life many professing Christians do not hesitate to
apply moral principles that are diametrically opposed
to what they sneeringly call "the ethics of the Sundayschool." Like elder Parr in Churchil,l's The Inside of
the Cup, they desire to pose ·as excellent church members and are quite willing to serve as elders, but are
horror-struck to find that the Church meddles in any
way with their daily affairs. And the fact that many
of her most influential members have such a perverted view of Christianity, often makes the Church
hesitate to preach the full message of the Word of
God, and recoil from a fearless application of its
principles to every sphere of life. No doubt this
dualism often retarded the progress of Christianity in
the past, and is in some measure to blame for the
alienation of the masses from the Church. It is a

Reaction Against Selfish Individualism
In the second place the social emphasis represents a
reaction against a one-sided individualism. We cannot join in the crude and often irreverent sneers Of
progressive theologians at "those belated saints that
withraw from the world to indulge in prayer and
pious reveries," that "look upon the Church as an ark
of safety, and are forever trying to make sure of their
own salvation," and "that are quite willing to let the
wicked world severely alone." The description which
they give of those "antiquated" Christians, are as a rule
very much exaggerated. They are often mere caricatures of people that excell in the depth and sincerity
of their Christian life and character, and in true spiritual labor for the Kingdom of God. At the same time
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blight upon the Church and explains, even if it does
not always justify, the charge of hypocrisy that is
frequently laid at her door. And if the social message
of the present day opens the eyes of the citizens of the
Kingdom to this inconsistency, it is performing no
mean service.
The Kingdom Equated with Human Culture
But the good that is found in the modern social
conception of the Kingdom, does not suffice to throw
its very serious defects into the shade. No one for
whom the ··word of God is the final court of appeal,
can accept the modern view. Under the leveling influences of the idealistic philosophy of the previous century the Kingdom was reduced to a purely natural phenomenon. The Kingdom of God is merely a new social
order, in which man attains his ideal natural development. In the representations of many modern theologians it becomes in fact identical with civilization. If
in coming to the Kingdom of God the only requirement is that a man gain the mastery over his lower
propensities, and, under the dynamic influence of the
exemplary life of Christ and of the enthusiasm of Humanity, follow the impulse of his higher moral nature
to round out his life in harmony with the demands of
an ideal social order, - then the triumphant march of
civilization, the development of science and art, the
progress of philosophy and literature, and the cultivation of friendly relations, national and international,
in commerce, industry and politics, is the coming of
the Kingdom of God. It is an undoubted fact that
Christianity always has been and still is a powerful
factor in the civilization of the world, but the two are
not identical; neither is all civilization a manifestation
of the Kingdom. Ideally the Kingdom of God includes
every sphere of life, the sphere of education, of commerce, of industry, of politics, etc.; and it even now
asserts itself in these various departments. Each one
of them contains elements that are germane to the
Kingdom and will ultimately be incorporated in it.
But it is only in so far as they are brought under the
direct control of the regenerate life, are led to the
obedience of God, are permeated with a true Christian
spirit, and are consciously and willingly subservient
to the glory of God, - that they can even now be said
to form a part of the Kingdom of God. We find ourselves in full agreement with Dr. Vos, when he says:
"There is a sphere of science, a sphere of art, a sphere
of the family and of the state, a sphere of commerce
and industry. Whenever one of these spheres comes
under the controlling influence of the principle of
divine supremacy and glory, and this outwardly reveals
itself, there we can truly say that the Kingdom of God
has become manifest."
A second point of criticism is that in modern progressive theology the Kingdom of God is primarily an
ethical concept. And the morality of the Kingdom is
generally speaking naturalistic, evolutionary and
utilitarian.
The Kingdom God-Centered and Supernatural
In the teaching of Jesus, however, the Kingdom of
God is not primarily an ethical, but a religious concept.
Its fundamental idea is - it cannot be stated too emphatically - that of the reign of God in human hearts.
It is a strictly God-centered idea and ideal. The main
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question is not that of man's relation to his fellowbeings, but that of his spiritual relation to God, which,
in turn, determines his ethical and social relations.
And these are not regulated by the ever-changing consciousness of the community, according to which the
evil of to-day may be the good of to-morrow; but by
the will of God as revealed in his Word. Progressive
theologians reverse the order of Jesus, when they
claim that the attitude we assume to our fellow-men
determines our relation to God. Jesus teaches, us to
look upon sin as unrighteousness, as guilt and pollution, represents the forgiveness of sin as one of the
greatest privileges of the Kingdom, and urges its citizens to be righteous and holy in every sphere of life.
The progressive theology of to-day, on the other hand,
may recognize error but no guilt, identifies sin and
selfishness, and holds up before the members of the
Kingdom merely the ideal of self-denying service to
Humanity. The religious element so prominent in the
Biblical idea of the Kingdom is a negligible quantity in
the modern social conception. The ethico-social concept is not wide enough to cover everything that is
included in the Biblical concept. Dr. Vos correctly
remarks that, according to the Gospels, the Kingdom
consists as much in gifts and powers from above, as in
interhuman relations and activities.
Another point of criticism is the one-sided emphasis
on the work of man in establishing the Kingdom. vVe
notice in this connection first of all a certain inconsistency in present-day social theology. On the one hand
it is said that the immanent God, or Christ, or the Holy
Spirit, is bringing in the Kingdom by a process of natural evolution; this is simply a part of his moral government of the world. And on the other hand it is
asserted just as emphatically that man must establish
the Kingdom here and now. The relation of these two
factors to one another is not clearly presented. Sometimes the impressfon is given that the work of God is
merely preparatory, and that man actually establishes
the Kingdom. Then again it seems that the efforts of
man at social reform inevitably lead up to the deeper
work of God in the formation of characters. The latter
is perhaps the more usual representation, but leaves
entirely unexplained, how the process of establishing
the Kingdom of God ever began.
Social Amelioriation and the Rebirth
In the second place the modern conception of man's
work in establishing the Kingdom is characterized by
great superficiality. The prevalent idea is that men
can be turned into citizens of the Kingdom by a mere
change fn their environment. But this is determinism
pure and simple, and does not take sufficient account
of the free personality of man. And if it were true,
the best people ought to be found in the fashionable
districts,, and yet these are the very people that are
causing the social reformers no end of trouble; then,
too, times of prosperity ought to produce the best type
of manhood, and the most civilized nations should
always excel in moral rectitude, if not in true piety; but
history teaches us quite a different lesson. We have
no desire to minimize, but fully appreciate the beneficent influ~nce of an ideal environment. At the same
time we are fully persuaded that the most perfect
environment has never yet converted a single man, has
never changed a sinner into a saint. Jesus does not
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fix our attention on the environment, but on the grace
of God, operating in the heart of man. With him the
spiritual renewal of individuals was the basic requirement for a new social order. I fully agree with Clow,
when he says: " 'Christianize the social order,' some
men proclaim. 'Socialize your Christianity,' others cry
in reply. Jesus would listen to both cries without
being moved. He would say, 'Except a man be born
again, he cannot enter the Kingdom of God'."
Moreover, this idea of social salvation is not as perspicuous as one might wish .. It is not very clear either
how we must go about Christianizing the individuals
through society. Apparently this calls for a change in
the relations of individuals to each other prior to the
transformation Of their lives. Such a change can only
be brought about by external means., such as laws and
regulations and customs that are sanctioned by public
opinion. Naturally it will affect only the surface of
life, for it is impossible to legislate people into religion.
And now the question arises, how can such a transformed society produce real spiritual people, seeing
that the stream cannot rise higher than its source.
The Divine Priority
The idea that man must establish the Kingdom of
God is quite foreign to the teachings of the Bible. The
very name "Kingdom of God" would lead us to expect
that God himself, and not man would be its founder.
The words of Daniel, 2:44, that the God of heaven will
set Up a Kingdom that will not be destroyed, surely
point to its supernatural origin. The Saviour did not
command his disciples, and much less the municipality, to set up the Kingdom, but rather taught his disciples to pray, "Thy Kingdom come; Thy will be done
in earth as it is in heaven." In the words of that petition the Church is ever praying that God himself may
usher in the new order, in which his will is perfectly
done on earth. Moreover, the point of comparison in
the parable of the imperceptibly growing seed, Mark 4:
26-29, seems to be exactly this, that God gives the
increase without human intervention.
This does not mean that God dispenses entirely with
the work of man, but merely that its effectiveness is
altogether dependent on the supernatural operation of
the Holy Spirit in the hearts of individuals and in the
regenerated society which they form. The most important agency for the extension of the Kingdom of
God is a divine institution, viz., the Church of Jesus
Christ, which is at the same time its visible embodiment on earth. But the Church as an institution was
never commissioned to carry on all manner of social
reforms, but simply to preach the Gospel of Jesus
Christ, to sow the seed of the Kingdom in the fmn
conviction that God will make it abundantly fruitful,
first of all in the hearts and lives of individuals, and
through these also in the external spheres of life.
Gradual Process vs. Supernatural Crisis
The idea that the Kingdom of God is wholly a thing
of this world, and will reach its full development by a
gradual process of evolution, calls for a word of criticism. It is certainly not in harmony with the teachings
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of Jesus.. vVe fully agree with Stanton, when he says:
"This view of the Kingdom as a thing of the present,
now to be received and in process of extension, is one
side, one half (so to speak) of the teaching of Jesus
concerning the Kingdom." The Lord directs our eyes
to the future for the perfect realization of our hopes,
and teaches us to do our work with an eternal, otherworldly Kingdom in view.
That Kingdom will undoubtedly be identical with the
Kingdom that is now in process of development. Yet
its appearance will not be merely the final stage of the
process now in operation. No more than the sanctification of the individual Christian is completed in this
life by a gradual process, will the Kingdom of God
grow imperceptibly into its fina~ form. Sin will still
abound when the end of the present dispensation
comes, and will even be alarmingly prevalent, Matt.
24:37 ff.; Luke 18:8. We are taught to look for a great
cataclysmic change at the coming of the Son of man,
a change so great that it can be called "the regeneration,'' Matt. 19:28; chs. 24; 25; 7:21-23; John 5:28, 29.
The Kingdom that is now invisible, will then appear in
poyal majesty. The present spiritual Kingdom will
pass into a higher external form, including all that is
true and good and beautiful in the present creation and
resplendent with heavenly glory.

·---MORE COMFORTABLE
Since the days that a certain man
drew a bow at venture, and smote
the king between the joints
of the harness,
Kings have put their heads together
and whispered: "This must not
happen again."
And so they drive huge human herds,
flocks of flesh and feelings,
ileading them to slaughter-fields,
to stockyards of skull-splitting;
driving them into bursting shells,
hurling them into flaming hells,
hurling their souls so suddenly
into endless hereafters;
While the valiant Kings, too far
from the exploding-purgatory
for a fingernail-trim, luxuriate
with smacking lips, muttering
something about "brave boys";
Since a man drew a bow at venture,
and smote the king between the
joints of the harness; since
kings put their heads together,
whispering: "This must not happen
again."
ALBERT PIERSMA.

Christian and Pagan

Ethi~cs

Gordon H. Clark, Ph.D.
Instructor in Philosophy, University of Pennsylvania

HEN not ignored by being taken for granted, the
commonplaces of everyday life frequently preW
sent the most curious of problems. Does it not seem
strange, when one stops to consider, that while all our
science and secular culture traces its ancestry to ancient
Greece, our forms of religion are more or less faithful
developments from the meditations of a despised alien
race? Recent events in Germany [Hitler] show that
today the Jewish people are outcasts, merely to be tolerated when not persecuted. The pogroms of old
Russia indicate the same attitude; nor was the situation any different in the ancient world. They were
subject to the summary expulsfon from Rome by
Claudius; Antiochus Ephiphanes cannot be satisfied
with conquering Jerusalem, he must, to illustrate his
contempt, sprinkle pig soup in the temple. ·when will
this peculiar people cease their wanderings, when will
they be esteemed the equal of other men? Only Jehovah knows. Now we are accustomed to say that the
Hebrews influenced our civilization through Christianity. But does this not seem strange when we reflect
that the word Christ itself refers to the Messiah of the
Jews? Is it not peculiar in view of the fact that during its early years Christianity was entirely Jewish in
its membership? How does it come about that a crucified Jewish criminal is acknowledged as God by a
hundred million Gentiles?

Old Testament Foundations
If this historico-psychological puzzle prove too much
for a non-Christian, at least it becomes clear that in
order to understand the ethical system of Christianity,
it is necessary to seek its first principles, if not their
developments, in the Hebrew Scriptures. In doing so
we are in harmony with the statements of Jesus himself and with the writings of the Apostles.
The Jews of today, or any other non-Christian
group, may believe that Jesus and the Apostles were
falsifying the teaching of the Old Testament, but it remains an historical fact that they claimed to be in
complete accord with Moses and the Prophets; and
this position is accepted today by all orthodox
Christians.
Another reason for including the Old Testament
along with the New is that in the Old we find particularly clear examples of principles which form a radical
contrast with the pagan systems of Plato, Arisfotlc or
the Stoics. No great amount of study is required to
see that the conclusions of any system arc determined
by its presuppositions. If Aristotle and the Stoics differ on virtue, it may be because they differ in their
views on matter. So, to comprehend the essential
meaning of Christianity we must not stop with the
derivative principle of "Love thy neighbor as thyself,"
but pierce beneath the surface to systematically basic
presuppositions. If it is true with Plato, it is all the
more true here, that a part of a system can be understood only as a part of the system. Detached fragments arc of little value.
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Now it is not hard to guess the one presupposition
which most radically differentiates Christianity from
paganism. The Hebrew-Christian religion has an absolutely unique concept of God. Many systems use the
term God; but this fact should not lead us to assume
that all systems mean the same thing by God. Just as
Aristotle and the Stoics both use the term virtue; just
as Cyrenaics and Epicureans both use the term pleasure; likewise the word God in two systems may have
little or nothing in common.

God Central and All-Important
For the Hebrews and for the Christians, God is an
Almighty Personal Being. In Plato and in Epicureanism God or the gods were personal but not almighty. With the Stoics, at least before the advent of
Christianity, God may have been almighy but he or it
was not a person. Furthermore, since in the HebrewChristian system God is absolutely dependent, he is
regarded as the Creator and First Cause of the world.
And by referring to an Almighty Personal Creator, we
make a clean-cut distinction between God and the
world. God is ontologically and temporally prior to
the world, and while the world depends on him, he in
no wise depends on the world. No school of Greek
philosophy previous to the introduction of Christianity
seems even to have considered such a presupposition.
Not a single school considered God as absolute Creator, and while there are in several schools elements
of apparent transcendency, they all virtually make God
and the world correlative terms and in one way or another fail to consider an absolute transcendency such
as we have in the Old Testament.
Now in proportion as impersonal elements are included in the notion of God and in so far as God is conceived as Nature or the Cosmos as a whole, it becomes
impossible for men to have personal relations with
such a Deity. But both in the Old Testament and, even
more so, in the New Testament God has definite dealings with individuals. In the Old Testament he establishes a theocracy with a chosen nation for a specific
purpose; in the New Testament the Church occupies
an analogous position. Throughout, a man's relation
to God is all-important. In pagan systems, however,
attention is drawn primarily to man's relation to other
men, or to Nature as a whole, or as in the case of Plato,
to a supcrsensible world of abstractions. Pagan ethics
always conceived morality as essentially an affair
among men. On the contrary, in the Bible man is
first of all related to God and then secondarily and
mediately he is related to other men.
Responsibility
To put this same matter in another way, we might
discuss the concept of responsibility. The HebrewChristian religion takes the concept of responsibility
quite seriously, while the same can hardly be said of
paganism. Responsibility means to give a response,
that is to be answerable for something; but to be
answerable implies there must be someone to be an-
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swerable to. In other words, responsibility implies a
superior personal power. To the Christian it does not
seem to make sense that one should give an answer to
impersonal Nature as a whole; nor are other men so
superior that one is called upon to give a final answer
to his brother; and to give an answer to oneself is a
bit gratuitous. If then there is no Supreme Person,
responsibility is meaningless; but since nothing - the
world, ourselves, or anything else - can be explained
except on the basis of a Supreme Person, responsibility
is a serious element in human life.
It is the failure to understand the personal aspect
of responsibility to an Almighty Person which has
led Dewey and Tufts in their newly revised textbook
on Ethics to make a curious mistake. These two
professors recognize that Hebrew morality and Jehovah are somewhat related, but the precise relation
escapes them. Hence they picture Jehovah as a.
despicable person who would kill a man for innocently touching a wooden chest. Now we are not
concerned to point out that that wooden chest was
the symbol of the Divine Presence and was therefore
to be treated with the proper etiquette. The important point is that Uzzah - the man who touched the
ark and was killed
in touching the ark was deliberately disobeying God. If Dewey and Tufts wish to
be consistent they would have to say also that a buck
private in the army should not be punished for disobeying his captain's orders. Touching a wooden
box may or may not be innocent; but disobedience
never is. And just as in the army it is the officer and
not the private who decides what the proper punishment is, so in the Hebrew-Christian religion it is God
and not Uzzah - or even Dewey and Tufts.
Morality Grounded in Religion
In view of the concepts of responsibility and obedience to God, it is seen that the Old Testament and
New Testament closely unite morality and religion.
While it is true that some pagan philosophers,
notably Plato and a few of the later Stoics, gave a
religious flavor to their ethics, the great majorityAristotle who represents the prevailing conceptions
of his age, the Epicureans and the early Stoicsdefinitely excluded from their ethics any relation to
a personal God, and the exceptions, Plato for instance, had the vaguest notions of mankind's ethicai
relation to God. Further evidence of the absence of
God from pagan morality is the practically absolute
disassociation of religion from morality in practice
as well as in theory. For instance, Plato in Euthyphro recognizes that popular religion ·and morality
are completely divorced. And not to speak of the
distinctly immoral cults, we need only mention that
the public or st.ate religions of antiquity never provided any general incentive to moral living.
The conditions in Israel were altogether different.
The worship of Jehovah always included strong incentives to the right sort of life. Morality is never in
the Old Testament conceived as a nebulous loyalty
to obscure abstractions, nor as a matter relating only
to human affairs. Right and wrong are explicitly
based on the supreme will of God. God is as much
the creator of moral laws as He is creator of the
inanimate world.
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Because of this theocentric world-view, there occurs in the Old Testament a concept which has but
a shadowy counterpart in paganism. We refer to
sin.
Is Sin Ignorance or Willful Rebellion?
Now, for the pagan, a wrong sort of life has as its
cause primarily if not solely a defective knowledge.
Ignorance is the source of all evil and knowledge is
its complete remedy. Hence a moral mistake may
be relatively unimportant. To be sure, a wrong act
may tend to produce a bad habit and bad habits ruin
a life. But it takes more than one act to form a
habit and if one wish to live well, he need only try,
try again. A single wrong act leaves very little hangover, it may leave a man's judgment undeveloped
but it does not ordinarily leave it impaired. Man
simply requires further knowledge.
In the Hebrew religion, however, evil and sin are
not just moral mistakes which for their remedy require us to try, try again. Sin is centered, not in any
lack of knowledge, but in a wrong volition, a willful
rebellion against God. Adam is pictured as having
quite an adequate knowledge of God's commands,
but he chose to disobey them.
Now, while this preceding point is decidedly worth
noting, it is rather in the effects springing from the
wrong act that Christian moral theory is distinct
from paganism. In Greek philosophy the ground of
·morality was the mind, and as long as the mind was
considered fundamentally healthy no change of
mind (which is the etymological significance of repentance) could be required. In Christianity, on the
contrary, "there is no health in us," and the need of
repentance is essential. For sin has corrupted all
the human faculties, including the power of judgment as well as the ability to exercise a correct
volition. Had Adam never sinned - to indulge in
pleasant might-have-beens
men would never make
any mistakes; there would be no crime, sorrow, or
misery; all would love God with all their heart,
strength, and mind, and their neighbors as themselves. But Adam, acting as head and representative
of the human race, disobeyed God and so he and his
race became guilty and polluted. Few people, out.side of those who make a special study of the Bible,
realize just how thorough and how great is the pollution which comes as a result of Adam's sin.
And for those who might think the case overstated,
the study of the following references is in order.
Gen. 6:5; Gen. 8:21; Ps. 51:5; Ps. 58:3; Jer. 17:9;
Rom. 3:10-18; Eph. 4:18, 19; Rom. 1 :21, 22, 280
Depravity, Atonement, Regeneration
With such passages as these occurring on many
pages of both the Old Testament and New Testament
it is no wonder that the prayer book says "there is
no health in us," no wonder that the Roman Catholic
church in the Decrees of the Council of Trent says:
"Adam, when he had transgressed the commandment
of God in Paradise, immediately lost the holiness and
justice wherein he had been constituted and that he
incurred . . . the wrath and indignation of God . . .
If anyone asserts that . . . Adam injured himself
alone and not his posterity . . . . . . . let him be
anathema." No wonder further that another creed
says: "After Adam's fall, all men begotten after the
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common course of nature are born with sin . . . and
that this disease . . . is truly sin, condemning and
bringing eternal death . . ." (Conf. August., II.) And
still another - to mention no more - "Through the
disobedience of Adam, original sin is extended to all
mankind; which is a corruption of the whole naiture
and a hereditary disease wherewith infants themselves are infected even in their mother's womb ... "
(Belgic Conf., XV.) ·
With all these Scripture passages, with these statements of the creeds of various Churches, we should
he well able to comprehend that both ethical activity
and ethical knowledge are impossible without ·a
change of mind, a regeneration, or in the figured
language of St. John, a new birth.
But a new birth, abstractly considered, even if it
should produce perfect obedience to the will of God
from henceforth, is by no means sufficient. Perfect
obedience in the future is no more than is required
in any event and hence in no way atones for the sins
·of the past. The buck private cannot escape disagreeable consequences for disobedience merely by
promising to obey next time. He should obey next
time anyhow. And in the Christian system the
offense against the Divine Majesty is so serious that
no man can make amends. God alone can atone for
sin and in the sacrifice of Jesus on the cross a perfect
propitiation has been rendered, sufficient for all who
wish to avail themselves of its benefits. Expiation
and regeneration then combine to make morality
possible. Both are necessary, and without faith or
trust it is impossible to please God.
God the Absolute and Normative Good
There is one further consequence which requires
statement. Since sin has corrupted our judgment,
we cannot regard ourselves as the source or judge of
moral distinctions. AH non-Christian thinkers from
Plato down to Hastings Rashdall always assume,
either consciously and explicitly or unconsciously
and implicitly, that there is no higher judge of what
is right or wrong than the human intellect when the
facts are put clearly before it. In such systems which
also make place for a God of some sort, God may he
correct in judgment more often than human beings,
indeed he may always be correct, but his judgment
is in no way superior to ours when ours is correct.
Plato presents us with a very clear illustration of
this principle - all the more clear because, since
Plato lived before the Christian era and shows no
knowledge whatsoever of the Jewish Scriptures, he
has not attempted to combine, as later thinkers often
have done, discordant elements from Christian
sources.
In Plato's system there are three principles, each
eternal but not equal in rank. There is Space, out
of which this world is later formeg. Second there
is God, who forms this world out of the previously
chaotic space. And highest of all, even above God,
is the world of Ideas, the source of all existence,
good, and moral law. God is good because he uses
the world of Ideas as the plan or model or pattern
when he forms our world here below.
In contrast with this Platonic world-view which
makes law supreme, stands the Christian system
which makes the law-giver supreme. The Christian
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system may stilJ find a place for a world of Ideas but
they are God's Ideas, his thought, his plan of the
universe, and had he so desired he could have
thought other thoughts. This principle is popularly
expressed in phrases such as, the good is good because God said so, whereas in the various forms of
Platonism, the Good exists independently of God's
volition.
The Good Known by Revelation
Now the consequence to ethics is this: in nonChristian systems God and man both face an independent Good and if their minds function normally
neither judgment is superior to or different from the
other. In Christianity, however, no such comparison
is possible, for God's thinking makes a thing so and
man's thinking, if normal, merely discovers that it
IS SO.

From this it follows that for man to know what is
right, not to mention its accomplishment in action, a
revelation is required. This revelation is partially
found in nature, but, of course, is most explicit in
the Scriptures. These make known to men what is
the will of God for their lives. And this leads up to
our final point. Perhaps it is better to phrase the
thought in terms of an objection to the Christian
system. Sometimes people object to the Scriptures,
more often the Old Testament than the New Testament (although a prominent minister in New York
recently referred to the New Testament as teaching
a butcher-house religion) - sometimes people object
that the God of the Hebrews is immoral, that the
ethical implications of the Scriptures violate their
consciences.
No one, however, who understands the HebrewChristian system is much surprised or worried about
such an objection for it faiJs to attack any basic
Christian principle, indeed, the fact that someone
has made such an objection is precisely what Christianity would lead us to expect. Naturally the Scriptures contradict man's moral consciousness, because
man is corrupt and can get his knowledge only by
reveJation.
Ethical Teaching and Theological Grounding
As a conclusion, permit it to be remarked that just
as in Platonism or Stoicism, so in Christianity, ethics
cannot be understood without its connection to the
rest of the system. The presuppositions of any subject are aJways its most important part. So many of
the books published on Christian Ethics, or more particularly, on the Ethics of Jesus, have a completely
wrong attitude.
If one insists on disconnecting Jesus' ethical teaching from his specifically theologicail teaching, an
impartial student will see clearly that there is nothing
·Original to be Jearned from Jesus. With hardly an
exception, his moral sayings can be paralleled in
Plato, Confucius, or the Hebrew prophets, scribes
and rabbis. It is the basic theology which makes
Jesus and Christianity unique in ethical teaching;
it is the theology which saves Christianity from the
fate of being mereJy good advice, and makes it a
vital religion.

The State--lts Proper Function and Powers
Peter Hoekstra, Ph.D.
Professor of History and Political Science, Calvin College

This positive conception of justice has come to be
stressed since the beginning of the nineteenth century. And with its growth has gradually died out
the older laissez-{ aire or individualistic theory of
state function, which cramped the state in its administration of justice and which only too often looked
upon the state merely as a big policeman whose business it was to keep the peace after the fight had begun. Perhaps not in principle, but surely too of ten
in practice the state of a hundred years ago would
be apt to answer Cain's question, "Am I my brother's
keeper," in the negative, and in doing so permitted
the most grievous kinds of injustice among men in
their relation to their fellowmen to exis1t unpunished.
Today the emphasis is apt to fa11 not only on rights
but on duties. Today we insist ·that the state shall
not merely punish but also prevent crime, that it
shall not merely restrain but also regulate in some
detail the varied life of man, and that in so doing it
shall promote justice. And this positive view comes
nearer than did the older view to fulfilling the law
of love - the law that we should love our neighbor
as ourselves. Yet even this view does not sum up for
us the whole of state function.

HAT is .the purpose of the state and what
functions should it perform? What may the
W
state do, what may it not do? It is not possible to
answer these questions in a way that will satisfy all
Christians, nor even all Calvinists.
Surely no one wi11 deny that the state must punish
the crime of murder. For this state function there is
positive scriptural warrant. Scripture teaches us
the sanctity of human life. "For in the image of
God made he man." By virtue of creation God
clothed man with a certain worth and dignity which
his fellowmen must respect. Without at all straining the point we may say that the state must punish
not ornly murder but every other form of violence
against the person of man. But does this sum up for
us the whole of state function?
From this function of punishing violence against
the person it is an easy step, and one also warranted
by Scripture, to the conception that the state must
administer justice among men. God is a just and
righteous God and because of this he hates sin. "The
way of the "ricked is an abomination unto the Lord;
but he loveth him that followeth after righteousness."
And not only is this God's attitude towards individuals, but also towards men acting under the state.
"Righteousness exaJteth a nation; but sin is a reproach to any people." Now this quality of justice,
this knowledge of what is right and wrong also in
political and social relationships, God in creation
imparted unto man. And .although through man's
fall in sin his sense of justice has been blunted, it
has not been entirely eradicated. We find it among
all peoples. And this instinctive sense of justice is
Dne of the great factors that has made state formation possible. Herein we recognize a gift of God's
common grace.

A Wide Range of State Activity
The Roman state in Christ's day engaged in extensive road-building projects, it erected public baths
and theatresi, and set up temples to the Roman gods.
Yet it is significant that we find no condemnation in
the New Testament of this kind of state activity. On
the contrary, we find Chrisit advising the Jews, who
helped to foot the bill for these enterprises, to pay
their taxes, to pay unto CIBsar that which is CIBsar's.
And long before Socialism was heard of every modern state engaged in projects of this kind, which have
no connection at all, or at best a very remote conneC··
'tion, with the administration of justice even in the
positive sense. Today the state owns foresits and reclaims desert lands, it erects power dams and sets
aside beauty spots as parks and playground for the
nation. It promotes industry and commerce and
agriculture. It buys and sells, and engages in vast
business enterprises on its own account. It is the
sole owner of all the lakes and rivers and streams
within its boundaries and of a reasonable part of the
ocean outside its boundaries. Usually it is a larger
property owner in its own right than any of its
citizens. The state today engages1 in scientific research and generously places the results at the disposal of its citizens. It promotes man's economic
and physical well-being, it adds to his joys and his
pleasures.
Some of these venturesi, it may be admitted, are
not absolutely necessary. The state can very well
exist without engaging in them. But are they on that
account unjustifiable? If the state arises out of the
diversified needs of man, should it not seek to satisfy
these needs? The preamble of our federal constitution mentions as one of the objects for which our
government was erected that of promoting the gene-

State's Task Positive as Well as Negative
This function of administering justice opens up a
wide and ever increasing range of state activity. The
state here deals with the every-day relations between
individual and individual, between the individual
and the group, between one group and another, between the citizen and the state, between state and
state. These relations are as varied as life itself,
and each of these relations is influenced by the factor
of sin. Now it makes considerable difference whether one considers the function of the state in this respect to be merely negative or also pos1tive. Let me
illustrate. It is a negative conception of justice to
punish the gangster after he has shot down his victim; it is a positive conception to seek to remedy
the conditions which make gangsterdom possible. It
is negative to say to the milk-dealer, thou shalt not
deliver contaminated milk, but if you do and thereby bring on an epidemic of typhoid you will be punished - for then the injustice has already been done.
It is positive to insist on state inspection of milk before delivery, to place inspectors in meat packing
establishments, to maintain quarantine regulations,
and so on.
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ral welfare. And this is a soundly Calvinis1tic idea.
Calvinistic leaders have repeatedly maintained the
position that it is the duty of the state to seek the
common good, to promote the welfare of all. Because of the almost unlimited possibilities which this
conception of state purpose and state function opens
up for us, it becomes impossi~le to answer the que.s>tion what the state may do m a manner that will
hold for every age and every country. The demands of justice will vary and the conception of
what is necessary and permissible for the common
good will vary. And correspondingly the f~mctions
of the state wHl vary in character and variety and
extent from age to age and from country to country.
The functions of the tiny city republic of Geneva in
Calvin's time cannot be the same as that of the world
state of today. The ques.tion of sitate function is not
one that can be reduced to a simple formula. A
simple formula may satisfy the intellect but will not
satisfy the demands of modern life.

Individual Liberty Threatened by State Power
But is there then no limit to the kind of things the
state may do? Is its authority and its power unlimited? If so, what becomes of individual rights?
Ever since the rise of modern states these questions have confronted political thinkers. And if we
conceive of either sovereignty or .liberty as being absolute, we would seem to be confronted with a dilemma. There would then seem to be a fundamental contradiction between these two _ideas, so that the
one would necessarily seem to exclude the other.
For either one of two things must then be true:
Either the state is fully sovereign over the individual,
in which case there can be no individual liberty; or
the individual is fully and absolutely free, and in
that case the sovereignty of the state ceases to exist.
But the moment the restraining hand of the state is
withdrawn, liberty too will disappear and a state of
license will prevail. For imagine, if you can, one
sinful individual unrestrained in any way by law;
multiply this one by a million or more, and you
would have a state of things which would make all
liberty impossible. And we confess that it was p~e
cisely to prevent this state of lawlessness and violence, where the hand of every man would be turned
against his fellowman, that God instituted political
authority
the same God who created man in his
image and endowed him with certain rights.
Divine Sovereignty and Local Autonomy
The way out of the dilemma is to acknowledge that
neither the sovereignty of the state nor the rights of
the individual are absolute and that God alone is
the absolute sovereign. He is the source of all authority and of all sovereignty exercised among men.
Alongside of the political sphere of life God has ordained other spheres or domains of life. Each of
these non-political spheres exercises a limited autonomy or sovereignty. Each develops and governs itself in accordance with the laws of its own being,
which •are based on God's ordinances. These nonpolitical spheres of Hfe are not created by the state
but exist independent of the state, and the rights
which the people here exercise are not created by the
state. They are God-given rights, which the state
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must respect and safeguard. The existence of these
various autonomous domains of life constitutes a
very decided limitation on the sovereignty of the
state.
But this local autonomy, if I may so call it, does
not nullify the wvereignty of the state in its own domain or reduce the state to impotence, no more than
the existence of local autonomy in the states reduces
our federal government to impotence. The state re·tains its sovereignty, and the sovereignty of the state
is in a measure broader and more extensive than the
sovereignty exercised in any other sphere of life. It
is broader, in that the state is the only institution
among men which has power over life and death. It
is more exitensive, in that in a sense it embraces
within itself all the other spheres of Jif e, and with
respect to each the soveregnty of the state makes itself felt. The state is here not the creator, but the
regulator of rights. By reason of the disturbing factor of sin, its function here is to promote good order
by applying discipline to individuals or groups who
.encroach on the rights of others, sometimes in such
manner as to endanger the Jiberties of all. Calvinism in the course of history has always been opposed
to all lawlessness and disregard of rights whether on
the part of rthe individual or on the part of the state.
It is not averse to the strong state, but it has insisted
with equal positiveness on the rights of the individual. Government was not instituted to gratify man's
lust for power, and man created in God's image may
not be made the plaything of an omnipotent state.
Thus Calvinism has maintained that the sovereignty
of the state and the rights of :the people are not contradictory. Rather, they are supplementary. Without the sovereignty of the state individual rights
could not be maintained. There is a liberty which
develops only from restraint. In a political as well
·as in a spiritual sense true liberty is possible only
under the law.
AI.low me now to apply the line of reasoning thus
far followed somewhat more concretely to a few of
the states of today.

Every Government God-Ordained
Government is the agency which God makes use
of for curbing the influence of sin. All power is ordained of God. That is all very wen, I hear you say,
when applied to rulers in Christian states, but what
about heathen rulers in such countries as China and
Japan? They, too, serve God's purpose. But what
about dictators, such as a Mustapha Kemal Bey, a
Hitler, or a Mussolini? They too rule by the grace
of God. But surely this cannot be true of the Soviet
government which persecutes the church of God and
seeks to root out all religion! Yes, it is also true of
the Soviet government. And the reason for our answer must, in each case, be apparent. There was but
one world state when Baul in Romans thirteen wrote
that all powers that be are ordained of God. Yet this
state, too, persecuted the Christians, among them
Paul himself. If our doctrine of common grace
means anything at all in this connection it means
just this, that all government is an ordinance of God.
Mussolini's totalitarian state, the Nazi regime, the
dictatorships of Lenin and Stalin are still several
degrees better than no government at all.
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Russian Government and the Marxian Class Struggle
But the government of Russia-to begin with this
- is also several degrees worse than government can
be made to be. I am confident that even the heathen
philosopher Aristotle would have called it a degenerate type of government. Perhaps the most fundamental objection to the Communist system of government and to the theory of justice which it has instituted is that it is based on the Marxian theory of the
class struggle. All history, said Marx, is the history
of a struggle between the down-trodden laboring
classes and their oppressors, the men of wealth, who
invariably control the government in their own interests. This struggle is absolutely necessary, according to Marx, for without it no progress of any
kind is possible. The class struggle is the engine
which causes the train of Iif e to move forward.
It is not my intention to prove on historical and
scientific grounds that this doctrine of the class
struggle is unsound. But I wish to point out that
when the Communists came into power in 1917, they
set up a government based on this theory, a government which has since been an instrument of class
rule. It was frankly never intended to be anything
but a means by which a.II the people should be dominated by a very small group. Its leaders are very
outspoken on this point. The whole practice of the
government is in accordance with the theory that
one dass alone should rule. All legislation is legislation by and for a particular class. These laws are
onesidedly interpreted and administered by the
courts, so that all justice is class justice. The other
classes, and in effect this means the masses, are deprived of well-nigh all rights.
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specting the church, where Christ alone is king and
where it is the duty of the earthly sovereign to worship andi obey.

1

Proletarian Class Rule
The Communist will, of course, argue that this is
·as it should be. It is simple justice! The other
classes have been the oppressors. Letthem now have
a dose of their own medicine, and if they will not
swallow it let them be destroyed from the face of the
earth. Vengeance is sweet! But the Christian may
not argue thus. The spirit of vengeance is contrary
to the purpose for which government was instituted.
Vengeance is not a credit to any government, it is not
an honor to a nation, for it is the very opposite of
righteousness. Even though we concede for the sake
of argument that the Communists are correct in saying that the proletarian has always been the underdog, does it follow that the establishment of dass
rule is the way out? Do we correct sin by sinning
again? Is injustice remedied by injustice? Does a
state redress a wrong that has arisen in its midst by
committing •another wrong equally great?
Government was not instituted among men in
order that 1the right of one particular olass should be
safeguarded and the rights of all other classes suppressed. Good government presupposes co-operation
between the government and the people. The rights
of the people are not created by the state: they
existed before states arose. The Soviet government,
by its detailed regulations, has repeatedly ignored
and violated the ordinances which God has laid
down for the autonomous life of the family, the
farmer, the merchant, the industrialist, and most
grievously of all has it violated God's ordinances re-

Fascism Deifies the State
If we now turn our attention to Italy and Germany,
we find that Mussolini and Hitler reject the doctrine
of the class struggle, yet by a process of reasoning
differing from that of the Communists they arrive in
one respect at the same conclusion. Both exalt the
power and majesty of the state at the expense of the
individual.

The sfate in Italy- and my remarks apply with
equal force to Germany - is no longer a means to
an end, as it was intended to be, but ha.s become an
end in itseH. The state is, it exists
that is the
imporfant thing; ·and the fact that it exists is all that
is necessary to justify it in .doing what it does. It is
the source of all power, the creator of rights, the
fountain of wisdom, and it has, says Mussolini, a
morality of its own, which seems to imply that it is
not bound by ordinary moral standards. Might
makes right. .So highly is the state exalted that it is
placed on a par with God. In Italy Mussolini exhorts
his Fascists to love and honor their adorable Mother
Italy, the eternal, the godly Italy. And in Germany,
Alfred Rosenberg exclaims, "Eternal Germany goes
before God. No God can demand more of us than
that we should work for eternal Germany."
Individual Liberty Crushed
Where the state is thus ·deified, in theory if not in
practice, what becomes of human rights? Mussolini
answers: "The Fascisit state organizes the nation, but
leaves a sufficient margin of liberty to the individual;
the latter is deprived of all useless and possibly
harmful freedom, but retains what is essential." In
ias far as he recognizes the fact that individual liberty may be abused by the individual or by the group,
he here expresses a truth which deserves to be
stressed also in this country. It should not be forgotten that Fascism arose out of extreme lawlessness,
that it has restored respect for law and that it has
strengthened the arm of the state at a time when the
state seemed too weak to escape destruction at the
hand of radical, revolutionary groups. It is one of
the merits of Fascism that it saved Italy from chaos.
But Mussolini's passion for order has been carried
too far, and has degenerated into a passion for
power. Order he has certainly restored. But there
is also order in a cemetery - not the order of life
but the order of death. And in Italy the normal
order of life no longer prevails.
Mussolini's conception of the state - iand this is
.also true of Hitler's - fails to reckon with the sovereignty of God and in consequence it also ignores the
autonomous rights of the people in their various
spheres of life. The omnipotent state decides what
is essential to liberty. It grants or it withholds rights
at its sovereign pleasure. It has become totalitarian,
so that nothing in human life has any value apart
from the state. In Italy and Germany as well as in
Russia political democracy has disappeared.

The League and a Just Peace
Dorr Kuizema, LL. D.
Attorney at Law

OES the moral law apply to nations as well as to
D
individuals? It would seem to be a self-evident
answer that it does. But nations have not often heretofore admitted it. National sovereignty, national
paramountcy, national interest above everything has
been the only actuating consideration. If the sovereignty or territory of a weaker nation stood in the
way of an aggressor's purpose, it was just too bad for
that weaker one, National destiny and the need of
expansion of the stronger power was the only thing
requiring any thought. That has been the morality
of nations.
Vattel vs. Grotius
It was so well liked that an international law grew
up upon it. Emmeric de Vattel wrote a law of nations
based upon the wilfulness of national paramountcy.
He did not establish this law of nations. He merely
accepted and codified what had become embodied in
customs, conventions and treaties - often imposed by
the stronger upon the weaker -into international
law. Naturally, it pleased the sovereigns. For two
hundred years his book was considered to state the
law of nations. Previously Hugo Grotius had written
a law of nations based upon christian principles of just
international conduct. His pronouncements were that
nations could be guilty of crime as well as could individuals and that they should as well suffer the consequences. That other nations should punish tlie aggressor and that neutrals should not insist upon rights of
unrestricted trade and intercourse-there should be in
fact no neutrals. But Grotius had not provided for the
machinery to bring these principles into effective application. He did not yet vision a league of nations.
Grotius' book was much admired in the universities
and much and long discussed there. Many glosses were
written about it. But it had no influence with the
governments. Not until after the world war when
the peoples - and many chancelleries too - were
thoroughly sick of war and had resolved to never again
did Grotius' book come into its own, and a League of
Nations came into being virtually adopting its principles and providing the machinery to enforce them.
That the League really stands for a new order of just
international relations is the big thing that is so much
lost sight of in the discussion about the League. Today
we face the test whether those principles shall prevail
and the League be equal to the task of enforcing them
upon nations that flagrantly intend to live by the old
way.

can principles of right be saved by such compromising
and can the League retain any respect by such pusillanimity? There may be considerable self-interes·t involved on the part of England and other powers enforcing non-aggressiveness in international relations
that may seem to assure to them the stolen fruits of
past misdeed. There is, by the way, self-interest at
bottom of all law - love of self as well as of our
neighbor. That does not detract from its validity. But
whatever the past, there finally comes a time when
evil will have to be branded as such and its perpetration condemned and punished. To permit of its being
done just a little longer only makes for a worse mess
to be later got out of. Let us hope England and the
League will have the courage to go through with adequate sanctions to curb a wilful criminal.
But, for the sake of fair dealing and that international relations do not merely stand upon abstract
principles, the large territorial powers ought to divide
some of their colonies - perhaps preferably in Africa
- with those that have not. The powers may have to
come to that. Moreover, there should be free access
for all the nations to all the natural resources of the
world in order to give all peoples an equal chance for
their needs of raw materials and manufactures. That
would be a big step toward peace. Finally, tariffs
should be lowered. In high tariffs has lain a potent
source of bitterness and recrimination that has possibilities for war.
One more thing, perhaps it would also be well to
suggest that it is high time to begin the consideration,
in conformity with Article 19 of the League Covenant,
the revision of the Versailles Treaty.
May we believe that we have come upon better days
for the hope of a just peace? The mere fact that we
may discuss it from principle, that nations have come
to acknowledge their just obligations and have banded
themselves together for its enforcement, speaks a great
augury. May it not all still be in vain!

·----

OF BEAUTY

I sing of beauty; not as a man will sing
The sweet perfection of a form desired For beauty is no thing to be acquiredBut more than this, and more bewildering.
I sing of beauty as a promise made,
When hfe was in its trembling infancy,
Against the death and dullness that might be
The way of living till the breath was stayed.

What the League Can Do

I sing of beauty as a man will pray
To a divinity he cannot prove,
Or ever see or touch, but only love,
To find that love a light upon his way.

What are some of the arguments. that are brought
against League enforcement of the old order? That
the larger nations, having secured their satisfaction of
colonies in the past, should permit other nations who
still have need of expansion to have their fill also. That
therefore the principles of non-aggression should be
deferred of adoption until these have-nots have their
share. And then we shall have world peace too. But

For beauty is response to what is there
When there is nothing to disturb the prayer.
FREDERICK TEN
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Gladly

Thanks!

I have just finished reading, from a borrowed copy of THE
CALVIN FORUM, October, 1935, the article by John Bovenkerk on
"The Modern Pacifism Movement." I consider it Biblical, and
very well expressed. May I ask you for a sample cop(Y of that
particular issue, as I shall be glad< to bring it to the attention
of other readers.
IRIS IKELER McCORD,
Radio Department,
Moody Bible InsHtute,
Chicago, Ill.

«« «»»»
Jeremiah Not a Pacifist

The launching of youQ" militant monrthly is a worthy enterprise. It merits the support of Christian people throughout the
land. Cont'inue to hit the bull's eye - the center of our personal and national needs! I hope your magnificent <thrusts will
drive the subtle The Christian Centilry into the corner of defeat.
One of your readers was puzzed by Jeremiah's attitude. He
was ordered by God to OPV<JSe the strongly intrenched nationalist
party in the capital, supported by the falsB prophets and the
crooked, long-bearded clergy. Judah would go under as a nation
because of continued wickedness. Subm'itting to the heavy hand
of Jehov;ah was the only way out to prevent utter destruction.
Ertensive military defense measures could not check Nebuchadnezzar's invasion. He was God's instrument. Unconditional
surrender to the foreign foe was the divine order. J&emiah's
counsel to the people not to fight cannot be construed as advocacy of the pernicious philosophy underlying the modern Pacifist
movement. There is no connection. He had special orders for
a special situation.
CAPTAIN PETER C. J. GOEREE,
391st Infantry,
Albany, N. Y.

Receive my two dollars for a fine ,product!

«««»»»

HARRY BLI.TSTRA,
Holland, Mich.

Looking Forward
~n9.Josed

please find money order o~ $2.00 for one year's subscnpt:ion to THE CALVIN FORUM of which I have to date received
three numbers.
. To say the least, I am very enthusiastic about this new magazme. I have read the first three numbers eagerly and joyfully,
and I can assure you that I shall look forward to future numb~rs. I feel that this merits a real place in the sphere of religious magazines of today. I am also in full accord with the
stand you have taken in editing th'is paper.
May the choicest blessings of our Sovereign God rest upon you
and your endeavors.
J. P. SMITH,
Delavan, Wis.
««« »»»
Dr. Colijn's Book

Enclosed find M. 0. for $2.00 to pay for my subscription to
THE CALVIN FoRtJ'M. May it live long and prosper greartly, is
my prayer. We have been waiting for over fifty years to find a
paper like it. Where can we buy Dr. Colyn's book vou speak of?
H. HOGENDORN,
Cameron, Mo.
(Dr. Colyn's book, dfacussed extens'ively in Dr. Ryskamp's
article and alluded to in an editorial in the October issue of THE
CALVIN FORUM, may be had from the Zondervan Publishing
House, 815 Franklin Street, S.E., Grand Rapids, Mich. The
title of the book is: Saevis Tranquillus in Undis, Toelichtin,q op
het Anti-Revolutionair Beqins1elprogram. It 'is written in Dutch.
Price: $7.00 cloth bound; :ji3.50 paper cover. - EDITOR.)
« « « »» »
Calvinism, Omar Khayyam, and a Question Box

I have just received the third issue of THE CALVIN FORUM and
read Prof. Bouma's editorial, "How Dead is Calvinism?" I am
one of those who think Calvinism is dead, or, at least, ought to
be dead. Professor Bouma would term this wishful thinking
and psychological evidence for the very opposite. There is some
truth in that. Lt is also true (which fact, I think, Prof. Bouma
overlooks) that for one who thinks Calvinism very much alive,
the wish is father to the thought that Calvinism will never die.
I still think that my reasons for wishing Calvinism dead are
better than Prof. Bouma's reas<0ns' for wanting it to live.
I also read "Science and Religion.- Complementary," by Prof.
J. B. Schoolland. Very nicely written and I was hopeful of
getting some real information and an answer to a question I
have often had in mind. Alas, after reading the entire article
I knew no more than I did when I began. I do not mean that
Prof. Schoolland does not write plainly and< understandably, but
that I did not get out of it what I expected. Probably more my
fault than his. It reminded me of four lines of Oma,r Khayyam:
Myself when young did eagerly frequent
Doctor and Saint, and heard great argument
About it and about: but evermore
Came out by the same door where in I went.
I have really never been able to get an answer to a multitude of
questions in my m'ind. I have rE;)ad Darwin, Spencer, Schopeinhauer, and other s.cientific and philosophical writers. I have
asked questions about this and that, but I have never been able
to get direct and satisfytng answers. Always have I found
some roundabout way of avoiding the question.
Now I have a suggestion. I do not know whether it 'is practical. Of course, I real'ize that a fool can ask mo,re questions
than six wise men can ,arrn;wer. I leave the wisdom of the suggestion to the editors of THE CALVIN FORUM. It is this. One
page each issue devoted to questions and answers. I would prefer that questions were answered by either Prof. Bouma or,
if convenient, by such a man as Prof. Schoolland. And no sidestepping. A plain "I don't know" is better than a page of
equivocation. I am suggesting such a page and, of course, I
have some questions to ask myself.
LoUIS BOERSMA,
Chicago, Ill.

« « « »»»
The Gospel of Competition and the Gospel of Christ

I have not read< 'the booklet, "Philosophical and Biblical Reflections on World Peace," by Rev. Bovenkerk, but gleaning from
his article in THE CALVIN FORUM under the caption, "Modern
Pacifism Movement," it seems to me that he has his philosophies
mixed. He does not seem to grasp that this subiect belongs to
the socio-politico-economic sphere of life, and if he had made a
thorough study of the philosophy of our present cap'italistic system, he might have found causes which would make his hair
stand straight on his head. With few exceptions, we must adhere to ,two different philosophies: that of the fittest to survive,
and to the philosophy of Chri-st - permit me this expression that of "Love thy neighbor as thyself." On account of the present necessity of upholding the animal law in individual and national life, to which a Christian must adhere 'if he is to be able
to survive, it becomes well-nigh an impossibility to apply the law
of Christ. What we need, and that badly, is a new analysis of
the existing pol'itical economy before we can give an adequate
solution to the problem of war and< peace. We still h!old that
which is wrong, biblically wrong. as an eternal right. This is
the cause par excellence of our blindness.
I have too well fathomed Bovenkerk's philosophy and I am
sorry to say that his mixing the two philosophies makes for so
much miswnderstanding. If the writer had expressed himself in ft
different way and explained what his conception was of good
and evil, of right and wrong, perhaps most of us would' agree
with him, or better, vice-versa. As I said before, the whole matter rests in the misconception of political economy. It contains
the very spirit of hell and we do noit know it. All this gospel of
supply-and-demand, competition, lClissez-faire, and devil-take-thehindmost (foremost, is it not, rather, Mr. Carlyle?) begins to
be one of the shabbiest gospels ever preached'.
How long are we going to preach a"shabby" gospel comb'ined
with the gospel of Christ?
HARRY P. WINSEMIUS,
Paterson, N. J.

(We welcome questions and hope to devote some space next
month to the discussion of some of the most valuable questions
any of our readers may send in.-EDITOR.)
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Reflections On Mysticism
Jesse De Boer, A.M.
Assistant in Philosophy, Calvin College
(Nom:

These reflections were occasioned by the reading of Rudolf Otto's MYSTICISM EAST AND WEST:
Analysis of the Nature of Mysticism.)

TO THE author of a book of this sort one can perhaps put a
pertinent question: Is the book intended to be a scientific
analysis and presentation of a certain subject-matter and no
more, or is it intended also to suggest the worth of the mystic
vision especially in these years? One can hardly escape the feeling that Otto, at time of writing professor of theology at the
University of Marburg, is consciously making a contribution to
present-day theology, just as he hoped to do with his Idea of the
Holy (Das Heilige).
This work on mysticism analyses the teachings of the German
Meister Eckhart (1250-1327) and his spiritual contemporary in
India, "Master" Sankara (flourishing about 800 A. D.). These
mystics are shown in their setting in Western Scholastic orthodoxy and amid Eastern schools of religion. Part I traces the
similarities between Eckhart and Sankara or Western and
Eastern mysticism; Part II presents the differences between the
two masters in the mystical life. The appendices are devoted to
the manifostations of mysticism in modern philosophy and
theology, in Kant and Fichte, in Luther and Schleiermacher, and
others.

A

Comparative

will, and feeling. We must reach a plane on which the soul
("Geist" or "Atman") is identical with God Qr the All. Here
the soul is God and God is the soul. The second course involves
a denial of the logical principle of non-contradiction and the
logical principle that the intension of a term diminishes in proportion as its extension increases. The mystic vision of unity
displays that a and non-a are identical, that the elephant and
its rider are together one identity, that a stream and I are the
same, that nature and I and God are a Unity, that, in sum, nonduality, the absence or absorption of multiplicity, is reality.
Further, the concept animal is richer in intension or meaning
than the concept vertebrate, the concept man fuller than the
concept potter or musician; in the end, being, "esse," is the
richest, fullest, the all-inclusive and a11-significant concept.
Being is God; being, or God, is non-dual, free from distinction,
differentiation, and multiplicity, beyond separation and division, pure, and perfectly simple. Being or God is the only real,
and is blissful reality; in God or being there is no distraction
or severance. And knowledge of God according to the mystical
vision is salvation.

What Mysticism Is

Mysticism and Theism

Mysticism is first of all religion. In common with all religious
constructions, mysticism is motivated by an intense longing
for salvation, an anxious search for deliverance or redemption.
Its peculiarity or distinctiveness is not. to be found in its religious tone; all religions strive to fill a deep-seated human need.
Rather, it is the form which mysticism gives to the teaching regarding the method of satisfying man's need that is peculiar to
it. Mysticism is peculiar not as offering a way of salvation but
as offering a doctrine concerning religious release that is suprarational, one that transcends the method of reason or ordinary
knowledge, Qne that, in common .parlance, is irrational.
Ordinary processes of knowledge are always infected with the
cancer of diffNentiation or otherness. Reason is inherently
mediate. In science and orthodox theology there is at all times
present a distinction between knower and the object known, a
knowledge-relation between me and something other than me.
Mind apprehends a natural object, but never is one with that
object in indissoluble identity; mind communes with God, but
the chasm between the two is never spanned in such a fashion
that two distinct poles can no longer be spoken of. Rational
cognition knows each obJect as not another, God as not nature.
Reason is 'incurably pluralistic: if the concept reality -0r being
means anything at all, it can mean nothing more than partici·pation by many distinct reals in a single abstract quality, that
of being or existence, a quality of very little consequence for
the many reals displaying it when these are taken as separate
and independent.
Mysticism is peculiar in that it proclaims a victory over that
otherness which is invincible for reason. The mystic insight
penetrates beneath all distinction between this and that, forces
itself beyond any differentiation between the me and the not-me,
between God and the world or God and the soul. It achieves
perfect non-duality, complete identity or unity. Evil is equal
to differentiation, otherness, and mysticism proclaims a conquest
of it.

It can surprise no one acquainted with medieval thought that
the mystical teaching of Eckhart is raised Qn a theistic foundation. The German was trained in Scholasticism; and Thomas
Aquinas had to contend with his theories. But we would hardly
expect that Sankara, the Indian mystic, also assumes and states
a theistic construction of reality. BQth Eckhart and Sankara
are aware ·Of and present a doctrine of God as personal, as
creator and governor of th'is world. The world came from God
and its laws were instituted by Him. God is free, all-powerful,
all wisdom, just, good, personal, and pure spirit. Both mystics
employ the usual arguments for God's existence. The idea of
God must be recognized as a valid idea. Nature is a contingent
system, and postulates a necessary being outside itself in order
to account for itself; m-0vement in nature calls for a primary
mover. There is teleology, the pursuit of ends, in nature; God
as spiritual can alone explain this. But in the end, for both
Eckhart and Sankara, theism falls shQrt of the truths of mystical
v1s10n. Sankara places absolute unique being beyond the personal God of Indian theism; this personal God is in relation to
the world, and even within Himself there is differentiation between aspects as intellect and will. Eckhart, too, counts the personal God ·of Christian theol-0gy as being not yet ultimate; He
'is divided into three Persons and is thoroughly relational. Bey;ond Him is the Godhead, iru Whom is no relation, Who is being
pure and simple, absolute unity and complete inclusiveness.
The Godhead 'is "ens realissimum," the most real being, Who
sums up within Himself all attributes of reality and is the
absolute pre-condition of any fragmentary or limited reality.

The Mystic's Vision

There are two ways of achieving this blessed mystical vision,
both of them asserted by Eckhart and' Sankara.. Otto calls one
the "inward way" and the other the "way of unifying vision."
If we follow the course of the first way, we drive down to a level
of the soul that is lower and more profound than those aspects
of the soul with which psychology .is concerned, i. e., intellect,
90:

Sankara and Eckhart Contrasted

While, besides what has already been suggested, Eastern and
Western mystical speculation, represented by Sankara and Eckhart, share in oommon also a healthy opposition to all appeals
to special illumination, any ecstasy, as that of Plotinus, and all
mere emotionalism, fanaticism, and eroticism, they are not alike
in every way. The mysticism of Sankara is cool, detached, almost frigid, aristocratic, and leading to inaction, renunciation
of the world and the claims of human soc'ial life. Eckhart's mysticism, on the contrary, is vibrant with life, enthusiasm, and joy.
It is a strong note of conquest over the half-truth and evil of
dist'inction between nature and God and the soul. It leads to
viewing the world and society in a new light, the light of the
one and unique reality; it leads to entrance into that world and
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society with a new assurance of absolute goodness and inner
peace together with a new inner impetus toward a life devoted
to goodness and love. While Sankara is aristocratic, Eckhart
is democratic in feeling that his vision is within the reach of
all, despite the humble station of many. Finally, Sankara's
salvation means only subjective peace and tranquillity born out
of a new subjective vision, while Eckhart, with all Christians,
teaches that our grea;test need is not deliverance from personal distractions and failures, but is the acquisition of something possessing objective value, something that is good and
worthy before God Himself. Eckhart is Gothic: he desires to
possess the justification and righteousness of heaven. And it is
divine grace alone that confers on men the great gift of objec·
tive salvation.
Appreciation

Otto's book must certainly be commended as exceptionally
readable and understandable. No one can deny, further, that it
is valuable in opening up new vis.tas of the religious, life and
speculation of great souls.
Very likely, too, the author has realized his una-y;owed purpose
of showing, to a mind that is not: ethically neutral in the sense
of being insusceptible of a spiritual impression, that the human
need of religious comfort and release is great and testified to by
men of pre-eminent rank. But if the author purposes to imply
that orthodox Christianity is incapable of offering genu'ine religious comfort, and that there is need of mystic transformation
ere Christianity be a real leaven in human life, his case stands
in jeopardy. Of course, the religious life of fellowship with
God is not the same as the scientific formulation of its meaning;
but certainly true Chris.tianity, as well as mysticism, is a gospel, a message of salvation, just as much as it is a system of
scientific propositions.

Criticism

Further, it may be possible to indicate hastily a few apertures in the armor of mysticism. (1) The mystic ideal, that of
perfect identity with God, is evidently misleading and objectionable. It leads to a negation of human personality. The
mystic may say, "I am nothing," meaning by the "!" a sinful
and extremely limited being in the sight of perfect being; or
he may say, "I am God or All," meaning by the "I" himself as
taken up into God or absolute being. But in either case he
asserts that he is annihilated; and an assertion of annihilation
is at bottom an irreligious proposition, making salvation its.elf
pointless and in vain. (2) Of cours.e, the mystic expostulates
that a relation between the soul and God, a differentiation, means
a confession of the impossibility of true salvation; but still he
has not shown conclusively that differentiation or relation means
separation, insuperable estrangement. Indeed, if I as distinct
from God must be saved, and if I as saved a;m not distinct from
God, then I myself, as in need of salvation originally, have not
been saved; perhaps nothing has been saved. Orthodox Christianity refuses to believe that relation spells absolute separation. Salvation means a vital fellowship (which is a relation)
between a transformed person and God, also Person. There are
two terms in relation, but n() estrangement; and the person,
though transformed, remains identical with himself. Then
something is saved, and salvation is not a vain phrase. (3) Finally, mysticism, while asserting the bankruptcy of rational
avenues to knowledge, must rely on reas()n to present its own
case and make it credible.

Recent Books of Value
THE MIND OF JESUS

Studies in the Mind of Christ. By
Stanley Brown-Serrnan and Harold Adye Prichard. New
York, 1935, MacMillan. Price $2.50.

WHA'Il Drn JESUS THINK?

BROWN-SERMAN is p.rofessor of New Testament Language
and Literature in the Episcopalian Seminary in Virginia.
Prichard is rector of St. Mark's Church, Mt. Kisco, N. Y., and
writer of several stimulating books of a homiletical character.
There is no evidence of joint authorship in the book. It was
apparently written by a single hand, even though the reflections
of two men are embodied in it.
The book is an attempt to trace the mental development of
Jesus. After reading it one can easily understand why it became a selection of the Religious Bo()k Club. It is a superb
attempt put in excellent form. There is a charm aoout the
volume that grips the reader as he begins the book and compels
him to stay with it to the end. Several factors contribute to its
fascination. There's a very lofty ap•preciation of Jesus. There
is keen psychological insight, which is effectively used in the
study of the mind of Jesus. There Is an honest attempt to be
()bjective and to present the mind of Jesus without bias. There's
an endeavor to reach men and women who not only want to
know Christ, "but also how He can help them to think and
live." Therefore the language is untechnical and pliant, and
the spirit at times approaches the homiletical. The book deserves
to be read.
The authors declare that they "cannot hope that everyone
agree either with the choice of the material, or with the
interpretation that we have put on it." Of course not. I can
agree with neither.

will

"The critical presuppositions of the book are those of modern
historical scholarship." The Synoptic Tradition, shorn of the

elements regarded as unauthentic by modern scholarship, is praccally the sole source of the knowledge of the mind of Christ in
this volume. The Fourth ~spel is ruled out, when as a matter
of fad there is no document that reveals the heart, the inmost
reaction of Jesus as aptly as it does. Even on the basis of the
position that John's Gospel represents a reflection upon Jesus
rather than of Him, we have the reflections of one who stood
very close to the Christ and understood Him as few can h()pe to
understand him to-day.
The work of interpreting the mind of Jes us has been admirably done. In fact, it is done too well. Jesus becomes almost
intelligible. He becomes in the hands of the authors more
comprehensible and less the Wonder of wonders. This book
may not detract from one's appreciation of the Christ, but does
tend! to tone down -0ne's sense of awe before Him.
The varying currents of thought that were working upon
and in the mind of Jesus are carefully sought out and exposed.
The authors, upon the basis of these studies, are quite ready to
conclude that Jesus was not "man alone." "There vibrated
in Him strains which were beyond the compass of man's mortal
nature. By virtue of these He was what He was, and by virtue
of these we call Him divine." "We can only say that He was
divine - that is, the manifestation of the Divine in human life.'
Why fall short of calling Him God?
As far as the cross is concerned., J esus"was not a martyr so
much as a pioneer. He went out among the people to discover a
new way-and, through the majesty of His courage, His service, and His love He found it.'' This approach is, of course, to
be distinguished from the position that the cross represents the
sacrificial death of the Son of ~d whereby he made atonement
once for all for the sins of his people.
H.S.
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ABRAHAM KUYPER ON REVELATION

By Abraham Kuyper, D.D., LL.D.
'J.'ranslated from the Dutch by Hendrik De Vries, D.D.
Wm. B. Eerdrnans Publishing Co., Grand Rapids, Mich.
pp. 860; price $2.50.

THE REVELATION OF ST. JOHN.

of Dr. Kuyper is well and favorably known among
T HEus.name
We cherish his memQry as that of one of the greatest
and most brilliant theologians of the recent past, a many-sided
man, professor, statesman, journalist, and author of many books,
a veritable genius who proved himself a master in every field.
We rejoice in the fact that, especially through the untiring efforts of the brothers De Vries, several of his valuable productions are translated into English and thus reach a wider circle
of readers. It is not an easy task to translate the works of a
man like Dr. Kuyper, a stylist of exceptional ability, whose
works abound in idiomatic expressions which cannot be reproduced in other languages. Much Qf the beauty of the original
is necessarily lost in the translation. Bearing this in mirn:I, it
must be said that Dr. De Vries deserves credit for the way in
which he has performed his difficult task. He has given his
readers not only a creditable translation of the original, but has
also imparted to them something of its unique flavor and beauty.
The work now under consideration forms the greater part of
the last Volume Qf Dr. Kuyper's work, Van de Voleinding,
the last of the author's literary productions. Dr. De Vries
speaks of it as "his Nebo-vision ()f 'the things which must
shortly come to pass'." Some twenty-five years ago we were
told that it was one of the aspiratfons of Dr. Kuyper to
prepare his work on Systematic Theology for the press, and to
write a commentary on· the OO()k of Revelation. He never did
the former, but included in his great work on the Consummation
the popular commentary on the Apocalypse that nQw lies before
us in English dress.
While this work is the product of his declining years and in
SQme respects does not reveal the author at his best, it nevertheless testifies to his great learning, his tremendous grasp• of
the most difficult problems, and his profound insight into the
truth of the ins.pired Word. One may differ with the author in
some of his interpretations, but will have to admit that his commentary is very instructive, is highly suggestive, and is deeply
spiritual. He does not weary his readers with all kinds of idle
speculations, but manifests a laudable desire to present the
exact meaning <Jf Scripture. No one can read this book without
profiting greatly by its perusal. It will stimulate thoughts about
high and holy things, and will enrich one's understanding of
that obscure book which forms the capstone of the New Testament revelation.
One thing may be singled out for special mention. The writer
has evidently changed his opinion about the interpretation of
the book of Revelation. In his E Voto he represented the
struggles described in the visions from chapter four on as
struggles that repeatedly recurred in the history of the Church;
but in the present work he takes the position that they are reserved for the time immediately preceding the parousia, or the
return of the Lord. On this point his earlier view probably deserves preference. We cannot repress the wish that this book
may find a wide circle of readers in the American world.
L. BERKHOF.
DUTCH ANABAPTISM AND LIBERALISM

Is

DR. KUEHLER'S CONCEPTION OF EARLY DUTCH ANABAP11ISM
The Mennonite
HISTORICALLY SOUND?, by John Horsch.

Press, Scottdale, Pa.
N this reprint from the Mennonite Quarterly Review, Mr,
Horsch challenges the thesis, advocated by Dr. W. J. Kuehler, of the Mennonite Theological Seminary in Amsterdam, in
his recent Geschiedenis der N ederlandsche Doopsgezinden der
Zestiende Eeuw, that the Dutch Mennon1tes in their earliest
period were of the same liberal brand, theologically, as are
their modern descendants since the middle of the last century.
Mr. Horsch challenges that thesis, attacks it from a variety of
angles, and brings forward an abundance of contradictory ma-
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terial. Prominent among his authorities is the Bibliotheca Reformatoria Neerlandica, of which Dr. Kuehler's prede!:essor at
the Amsterdam Seminary, Dr. S. Cramer, was one of the two
editors, and which brings reprints of early Dutch Anabaptist
sources in volumes II, V, VII, and X. A perusal of these volumes has not left the impression with the present reviewer, that
Dr. Kuehler's thesis could possibly be substantiated from the
sources here reproduced. In setting forth publicly the untenability of that thesis, Mr. Horsch has rendered a valuable
service.
Nevertheless, though Mr. Horsch's defense of the conservatism of the early Dutch Anabaptists is, on the whole, very convincing, questions remain. It is not very satisfactory, to find
Melchior Hoffmann on one and the same page (p. 8) acknowledged as the first to rebaptize in the Netherlands, and yet
sharply set apart with his following from Obbe Philipsz. and
Menno Simons and their followers. It does not seem necessary
to draw such a sharp distinction, if it be borne in mind that
Hoffmann's chiliasm was of the passive type, while David Joris
and his adherents tried to bring in the millennium by their
own sword. Obbe Philips and his brother appear to have objected, not to the chiliasm common to Hoffmann and the Munsterites, but to the activism which distinguished the latter from
the former (see his "Bekentenisse,'' Bibl. Ref. Neerl., Vol. VII,
p. 135). Obbe's complaint, that he and his brother received scant
support from the other Anabaptist leaders in their efforts to
stem the rising tide of wild enthusiasm, would seem to indicate
that ·the Munsterite movement had a quite general appeal
after all.
D. H. KROMMINGA.

CHRISTIAN TRUTH AND ANCIENT CULTURE
by T. R. Glover, Macmillan Company,
New York, 1935; pp. 388. Price $2.50

THE ANCIENT WOttLD,

things are less useful than they seem, others are more
SOME
useful. The study of Ancient History belongs to the class of
things which lacks, it would seem for many, an initial appeal
because of its apparent uselessness. In whatever esteem others
may hold the ancients and whatever place they may assign to
Latin, Greek, and ancient civilization generally, in the educational program, for several weighty reasons we can ill afford to
neglect the world of two-thousand years ago. (The argument
for the study of Latin and Greek is essentially the same as that
for Ancient History.) Since I must be brief it follows that I
must be dogmatic.
First, though at close range the life of men may seem to be a
chaos, "a tale told by an idiot, full of sound and fury, signifying
nothing,'' in perspective we may see it for what it is, the "ways
of God with men." In asserting this I am affirming two things,
that there is continuity, that the generations· march across the
centuries not in single file, but linked arm in arm. It folfows
that the backward glance has significance. History has meaning, it makes a predication, it has something intelligible to say
for the here and now. Further, I am sa.ying that there is a God
and that He bears a directing force in the life ()f mankind. All
of this, you will feel, is mighty important and I need not remind y-0u that there is an impressive array of intelligence which
denies every bit of this, most emphatically. There is implied
here a spec'ific philosophy Qf life to which we are committed.
Second, paradoxical as it may seem, in the matter of learning
you can only go East by sailing West. That is to say, if I may
pun Olli the figure, if you wQuld truly know the Wes tern world
of Europe and America you must go East, to the cultures which
long ago bordered on the Mediterranean: Hebrew, Greek, and
Roman. Indirection is a fundamental of educ·ation. The socalled academic subjects const'itute the best preparation for
"practical" life. If you would become a statesman, Plato would
insist on your going the "longer way." By that he meant that
you should not begin with the study of s;ociology and econQmics
but should first serve a long apprenticeship to mathematics.
Only at the end of this long road and not until you have reached
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maturity would you be introduced to Philosophy - as he called
it. (In this, too, he was wiser .than we. Our children study
sociology in high school and elementary language courses in
college.) But this point, too, the advisability of the roundabout
way, is highly controversial, although if I am rightly informed,
it enjoys hea.rty support in many resiponsible quarters. It is a
corollary of my first dogmatic assertion.
Thirdly, as Christians we owe a very considerable debt to the
ancient world. The Hebrew, the Greek, and the Roman - we
shall never outgrow these as long as we bear the name Christian.
With qualifica.t'ions and explanation, Dean Inge has correctly
said, "The Christian church was the last great creative achievement of classical culture." And this brings; me to my author.
T. R. Glover, Public Orator to the University of Cambridge
and Professor of Ancient History, author of The World of the
New Testwmefl'IJt, Greek Byways, etc., sees; the development of
Christianity and the growth of the Church as one of the truly
sign'ificamt movements of the early centuries of our era. Presentday writers of Roman History are coming around to this· view
more and more. The traditional order of treatment has been:
the lives of Emperors, the government of the Empire, sociological and economic factors, and "in conclusion" a page or two
on the rise of Christ'ianity. It would almost be correct to say
that this order has been exactly reversed. "But if contemporary
historians [Tacitus] miss matters of their own day which are
destined to be of utmost interest to posterity, ... which are reshaping the minds of men, . . . there is no excuse for men of
later da.ys, who look back .and, from literary etiquette or whatever reason, say nothing of what has meant most" (page 336).
What does Glover consider central in Christianity? The book
fairly bristles w'ith quotable passages, and on this particular subject the reviewer must hold himself in check and try to make a
choice. On pages 344 and 345 he holds with St. Paul that the
Church must stake everything on the Resurrection. "To men outside the Church other views may be attractive and more probable; for the Christian Church ·they have again aml.i again been
shown to be fatal."
The Ancient World is not a text-book. It is written for the
lay reader, should appeal srtrongly to teachers• and• ministers,
doctors and lawyers, but might prove a bit heavy-going for the
"tired" business man. And yet it is just this last group upon
whom I would urge the book. Price-control, crop-limitation,
tariff, the relation of geography to commerce, currency problems
(debasement and inflation) - all this and much more in an unexpected juxtaposition of ancient and modern phenomena is· sure
to hold the attention of men who are trying to think through
these very problems 'in a larger and more complicated world.
The drama of ancient life is played on a smaller scale and with
fewer characters. Herein you have one of the supreme merits
of the study of antiquity. Because of the smaller scale, issues
are more clear-cut, basic problems are seen unencumbered by t?e
bewildering variety of considerations which make of economics
today a veritable labyrinth.
This is not a critical review. For that the reader must turn
to the technical journals. I only wish to record here that the
book conceals a severe discipline. The eminently readable style,
the lightning-quick shift from Athens to yesterday's newspaper,
the half-ironic and half-humorous manner wliich is never cynical
or bitter, should not result in under-rating the author's scholarship. With Polybius, the great writer on Roman history, he
everywhere asks not only, "What happened?" but "Why did it
happen?" In speaking of the disappearance of the world of
Homer, variously known as the .lEgean, the Mycemean, or the
Minoan Civilization - a culture hard to ovcer-estimate, Glover
writes (p. 45) :
"Civilizat'ion fails from within, and there are many
causes, from too much patience with over-government to
no patience with any government. '.The ~oral of Kn?~os,'
said a Scotsman, as he boarded his ship after a VIs1t to
Sir Arthur Evans' excavations and restorations, 'is that
good plumbing will. not save a civili~ation.' W;hat will
save it? is the question that comes agam ·and agam to the
reader of ancient history."
·
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Chapter IX will shed new light on that very pressing modern
enigma, the Jew. And, should you order the book on approval,
let the paragraph on pages 368 and 369 dealing with the Arian
controversy prove to you that The Ancient World is worth two
dollars and fifty cents.
WILLIAM T. RADIUS.
DEBUNKING "APPLIED PSYCHOLOGISTS"
by Dorothy Ha,zeltine Yates, Bruce
Humphries, Boston, 1935. Pp. 232.

PSYCHOLOGICAL RACKETEERS,

THIS is a debunking age. It began by debunking those esteemed good and great, then, more recently, passed over
to the type covered by, A 100,000,000 Guinea Pigs, and SkinDeep, and now passes on to the debunking of the so-called
"applied psychologists.'' It is high time this last was being
done. The reviewer is glad· to say that, 'in his opinion, the
author has performed her task admirably. She has. done a
thoroughly scientific job. She has gone about it seriously
enough. If, notwithstanding, her book is largely a book of
humor, this is no more her fault than it is her merit. Himself
the reviewer snickered shamelessly over many a passage, more
so than one might over the deliberate attempts at humor in Life
or Judge.
Take, for example, the following excerpts from letters commending some or other "system" of a'Pplied psychology:
" 'I had a fall and several of my front teeth were injured anid
became loose. As a result of your system of reeducating the
subconscious mind they are now solid in the gums'.''
That should interest Freud. But the following I found even
more affecting:
" 'When I received the books, my little son was afflicted with
croup, coughing almost incessantly. I read them aloud to him.
He went to sleep and• coughed no more that night. In the
morning, he went to school'.''
One regrets that Osler did not live to learn of this panacea for croup.
Of the following advertisement Mrs. Yates well asks, "What
amorous spfoster could resist that?"
"'Why,'" runs the ad," 'why was she the bride?'" Here is the
answer: "'At last the hour arrived, the hour she had long
dreamed of - just a few m'inutes, a few words, and he was
hers forever. He chose her, in spite of the fact that there were
many others more beautiful and more talented. Her secret
was simple. Thirty days agO' she had read an amazing new
book . . . which shows how any woman can attract meni by
using the simple laws of man's psychology and human nature.
She could just as easily have fascinated any other man .... You,
too, can enjQy the worship and admiration of men and be the
radiant bride of the man of your choice. Just cut out th'is ad,
write your name and address on the margin, and mail to us
with ten cents'."
These self-styled psychologists teach the following hocuspocus as facts :
" 'All brain substances enter the Pituitary Gland for a final
elaboration and thence go into the Pineal Gland to be projectw
as thought subs•tance'.''
"'Thoughts produce bralin cells'.''
" 'He who has strengthened and purified his thought need not
concern himself about microbes'.''
" 'The pineal gland is associated with the function of telepathy, second sight, and' Qther apparently extra-normal phenomena. It is the gland of Energy Direction psychologica·Ily
associated with the utopian urge'.''
It is amazing to see how the Cartesian delusion persists.
Our medical readers will be surprised to find themselves admonished to " 'treat symptoms not causes, - when symptoms
are removed, the conscious awareness of the disease is gone, and
the -subconscious mind removes the cause automatically'.'' Surely,
here the wish fathers the thought.
Lastly, and if this is amusing it also is something else. Mrs.
Yates reports on a certain "'Master Psychologist-Metaphysi~
cian' " who claims he took no food or water for thirty days
and after that went through 'the Death Trance' for three days.
It seems he left his body and went 'into ·the Astral,' returning,
after other-world wander'ings-, with the 'revelation' he now discloses.''
Here follows one disclosure:
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"'At the base of the spine 'is a Sense Center, called KuNDALINI, the Spirit-Fire, as it is frequently termed in the Fa;r East.
Silent MEDITATION, CONCENTRATION, or PRAYER will cause this
coiled-up Energy to move up the CANAL OF SUSHUMNA, in the
center of the spinal cord. When this Energy reaches the brain,
great INTELLECTUAL and SPIRITUAL POWER is manifested in the
individual, for as the KuNDALINI passes up this canal to the
nerve or sense centers, they become s·pirituaTized so that the
student, who has oovanced sufficiently, can see and yet not be
oonscious of seeing; hears but is not conscious of hearing ...
" 'In other words, he has so raised his vibrations above the
vibrations of his physical self, that he is no longer conscious of
his physical body, but vibrates in harmony with his SPIRIT CONSCIOUSNESS, the EGO, and while in this state can contact GoD'."
One is reminded of the specimens collected 'in the late Priof.
Swift's, Jungle of the Mind.
In the reviewer's opinion he can best convey to the reader a
vivid conception of the nature of Miss Yates's book by quoting
from it freely. He merely wishes to add the adrvice that before
the reader 'invests anywhere from five to a hundred or even more
dollars in some itinerant "psychologist's" lectures or books, he
should spend a preliminary two dollars for the book under review. It will save him many times its cost.
Finally, it should be added that he who sees noth'ing in this
book but comedy must be a very superficial reader. A good
many years ago now Prof. B. K. Kuiper delivered a lecture that
deserves to become a classic on, "History- a Tragi-Comedy."
Indubitably, history is that. It is that because life is just that.
Whatever may be true ·of the stage, surely, in life as it is lived
there is little pure comedy. There is almost always at least a
facet of tragedy. So here we find in the book under review evidence that thousands waste their hard-earned money on unscrupulous, conscience-seared quacks. And for what? Some
at least to tap cosmic energy, to contact God. The pathos in the
midst of endless bathos is that these poor people seek by devious
methods, and at a price they often can 'ill afford: to pay, that
which can be had only without money and without price.
J. BROENE.
A TASTE OF THE KING'S ENGLISH

SELECTED SHELBURNE ESSAYS. By Paul Elmer More. New
York, Oxford University Press, 1935. Price 80 cents.
THE only excuse - on my part- for writing this book notice
is that it was my unmitigated plea;sure to spend a semester
in the study of Platonism under the tutelage of the author,
meeting weekly in the spacious library of his home on Nassau
Street at Princeton back in 1918. It is always. a joy to read Mr.
More and, although his claim to a theologian's attention rests
rather on his five-volume The Greek Tradition, his Shelburne
Essays are the classics of his literary reputation. In this little
book of almost 300 pages (No. 434 in the publisher's Series "The
World's Class.ics"), the Oxford University Press offers the public a selection, made by Mr. More himself, of some thirteen of
his famous essays published under the same title in eleven
volumes between 1904 and 1921. His English is chaste, elegant,
and impeccable. These essays are first of all literary classics,
but they are of much wider than literary interest. Whether he
deals with Lafcadio Hearn or Christina Rossetti, with Thoreau
or Viscount Morley, with Huxley or Jonathan Edwards, More is
always more than a literary critic: he Is a philosopher-theofogian. His essays are more than essays: they are - many of
them, !l!t least - "success'ive attempts to discover the meaning
of life."
The Preface contains some significant autobiographical
touches. Here Mr. More also hints at his own religious development and the convictions in which that development has crystallized. Says he: "I am utterly convinced that l'iterature di·
vorced from life is an empty pursuit, and that an honest search
for the meaning of life must lead to the simple faith of theism."
And speaking of his own intellectual development, in distinction
from that of Sainte-Beuve, he says: " ... his away from faith
towards complete skepticism and a sort of natural'ism controlled
by classical taste, whereas mine was towards a slow submission to
the dogmas of religion." The present writer ma.y be partfoned -for
ef
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expres-sing the wish that this development had been in the direction of the Pauline-Augustinian-Calvinistic, rather than the
Platonic-Alexandrian-Anglican tradition (in which case Jonathan Edwards might have received justice as well as a few
crumbs of praise!), but in these days of literary Epicureanism
one is thankful for so much of the Christian tradition which
graces the splendid pages of this foremost of American literary
critics. This little book will be a source of sheer delight to
everyone who places it on his shelf and - takes it down
occasionally.
C. B.
INTERNATIONAL CALVINISM
REPORTS OF THE SECOND INTERNATIONAL CONFERENCE OF CALVINISTS, held at Amsterdam, The Netherlands, October 23-26,
1934. Published by Martinus Nijhoff, The Hague, 1935.
Pp. 188.

THE first International Conference of Calvinists was held wt
London, England, in 1932, under the auspices of The
Sovereign Grace Union of London. A Report of the activities
of that Conference can be secured from The Sovereign Grace
Union, 31 Imperial Building's, Ludgate Circus, London, for one
shilling.
This Second International Conference, which was held at
Amsterdam in October, 1934, was convoked by a Committee of
Holland Calvinists having a variety of church affiliations. The
countries represented were, besides Hollamd: England, Scotland,
Germany, France, Switzerland, Austria, and The United States
of America.
The Committe::: in charge 'had arranged: for a three-day program. After an impressive prayer meeting on the openiilg
night, the interest was centered in a series of ten addresses on
the general ·subject of the fundamental principle of Calvinism,
The Sovereignty of God. The first two addresses dealt with the
discussion of the meaning of the sovereignty of God as the fundamental principle of Calvinism. These were followed by two
each on the relation of the sovereignty of God to culture, to
the Stiate, to economic life, and to religious life. The evening
meetings were devoted largely to a discussion of the addresses,
and to surveys of the present status of Calvinism in different
liands. A novel feature of the Conference was the fact that its
meetings were conducted in four languages: Holland, French,
English, and German. The Report presents the addTesses in the
langu•age in which each was delivered, adding excerpts in the
other three languages. The account of the discussions iand other
explanatory material appears mostly in the Holland tongue.
As was to be foreseen, special difficulties attended the convening of th'is International Conference. Most of the Calvinistic
countries - Holland included- do not possess national associations of Calvinists which can send official delegates. The
problem to s>0lve, therefore, was what standard of admission to
apply. On the one hand it is one of the glories of Calvinism
that it has always appeared in different communities in a multiformity of types, while p·reserving the unity of essence. Genuine Calvinism, therefore, always allows for diversity of opinion
on current issues, and this fact was to be recognized at the
Conference. On the other hand, the standard of admission might
never be such that the Conference would be weakened by lack of
unity. Of course, mere membership in an historically Calvinistic church would not suffice, This 'is the shoal on whic'h the
Pan-Presbyterian Alliance has stranded. And it will not do as
a criterion of genuine Calvinism today. Let us hope that a
satisfactory standard of admission ma.y soon be found.
The Calvin'ists of America can scarcely be said to have been
represented at the Conference. While we are pleased' to note
that the names of two Americans appear in the list of those in
attendance at the Conference, we regret that no outstanding
group of American Calvinists was officially represented. There
are special problems occasioned by great travelling distances
which make difficult both the organ'ization of a National Association of American Calvinists, and the sending of delegates
across the waters. These ought, however, not to prove insur-
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mountable barriers to practical Americans. The next International Conference should have a sizeable delegation also from
our country. If our South African Calvinists can be so well
organized as to send delegates to both International Conferences,
then surely we Calvinists of America ought to be able to do the
same. Today, if ever, the need for united action and the golden
opportunity for service confronting us call for our participation
with all <Jthers of our faith in the International Conferences of
Calvinists.
H. HENRY MEETER.

GOVERNMENT AND PRIVATE CONTROL
by Stuart Chase.
$2.00.

GOVERNMENT IN BUSINESS,

York, 1935.

296 pp.

Macmillan, New

. . .Nare,accountant,
accustomed to dealing with things as they
A.
Stuart Chase marshals much of his material in this
book as so many accomplished facts. On the basis of what has
already been accomplished and on the basis of our urgent needs
he goes on to indicate what he thinks should be the trend in the
future. He presents in astonishing review the trend toward collectivism in this country (before 1933 as well as after) and in
the rest of the w-0·rld. This should be interesting reading to
those who regard New Deal activities as isolated instances of
government intervention, control, and ownership. The increase
in government activity under the New Deal is revealed in a
manner to surprise and perhaps elate even the bitterest critic.
The six studies of capitalist decay which he passes in review
before the reader should cause even the advanced student of economics to stop and think.
Mr. Chase's chief concern is, of course, the break-down of
the world's economic mechanism and the misery that this has
brought to untold millions of men. As his book on Mexico revealed he is greatly impressed by the fact that in earlier ec-0n-0mic societies men provided cooperatively or collectively for
general economic security. Our present economic organization
makes no provision for such, and in the event of break-d-0wn
there is no organization, no means of providing what earlier civilizations regarded as essential.
The author divides economic life into three fields, a field to
be controlled by the state with a view to securing •to its
citizens the necessaries of life, another providing the many other
goods and services beyond mere necessities, which he believes
can be left; to private initiative and a ·third, that of natural
resources, hitherto nobody's business and therefore not well
aittended to, which he insists should be adm1nistered by the state.
Mr. Chase is not particularly afraid that Big Business will be
able to fight th'is trend. He points -0ut several weaknesses in
the armor of Big Business. He shows, moreover, that the type
of administrative control that he advocates over the production
and distribution of the necessaries of life and which has so frequently been condemned as economically unsound has already
been practiced by Big Business. It is in agriculture and in
business conducted on a small scale that men have continued to
produce and that prices have therefore fallen according to• economic law, but in Big Business, men have curtailed production
and held up prices which would otherwise have tumbled as badly.
To pass this administrutive control over industry from the
small number who now exerc'ise it to the government, could, he
writes, be accomplished with little physical shock, perhaps only
a moral shock.
Mr. Chase is an ardent individualist, in the broader sense of
the term, and therefore does not advocate government ownership
except where business is tossed into the lap of the government
beoaus:e private owners can not make it succeed. He points out
that, in general, government ownership has meant a s-0cialization
of losses rather than of profits. Where more collectivism is
indicated he favors control of industries without government
ownership. He advocates the type of control of agriculture
now used in Queensland, Australia, and the type of control of
publ'ic utilities practiced in England and Canada. Outright
ownership he regards as the last step.
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Where ownership becomes necessary he is not, however, afruid
that government ownership means inefficiency. His quotations
on the efficiency of government-owned enterprises in this country and abroad are informative indeed to one inclined to be
skeptical. The form of government ownership through independent corporate oontrol, so generally and successfully used,
and which Mr. Chase advocates, is one that is, not very generally understood, and government ownership is therefore frequently and unfairly criticized.
One who is impress:ed by such generalities as, "Government
business is dirty business," "Government control means bureaucratic control," "You cannot change human nature," etc., should
before he closes his mind -0n this whole matter, weigh Mr.
Chase's discussion. One who is inclined to believe that the
profit motive should be rooted out completely should do the
same. M.r. Chase, quite rightly it would seem, believes that the
profit motive is not the only -0ne that influences men's conduct
in business. His point of view is certainly not .that of the narrow econ-0mic individualist ncrr is it that of the extreme collectivist. He believes thrut, instead of arguing in the abstract
about the matter, we should open our eyes to the fact of increasing government intervention and try to define more carefully the lines of demarcation between government. and private
control. Having defined the area in which government administration is indicated he believes we shall be able to increase
the field within which private control can operate. Recognizing
that there is such an area of public adminislt.ration is, he believes, necessary, however, to the survival of private business.
The book is rather frankly pragmatic. Opponents of his thesis,
ho•wever, too frequently argue the role of government in business
quite apart from and without undersltandijng of what is going
on in the world. Principles advanced without regard to reality
do not touch the world of reality either. Assuming the government to be the one agency of control that can operate on a large
scale in the interest of society andi of each individual, new situations calling for collective control must be met by the one
agency capable of dealing with them. The question as to how
far 1t sho·uld go is one that can not be answered· without
dealing with the fiacts.
Economic life is a1ready administratively controlled. Massproduction demands it. When present administrative control
fails in an emergency, at least for the time, some other form of
control must take its place. We must determine whether the
emergency is temporary or not, and tJake app•ropriate action.
This prospect may n-0t please us, but we can not v.ery well retrace economic history and substitrute a simple economy for the
complex, technological economy of today.
Mr. Chase has not s.olved the problem nor does he pretend to
have done so. For example, he does not touch upon the problem
of international relations suggested by his discussion. His
presentation of the method of governmelllt administrative control is the barest of sketches, suggestive but not conclusive. He
realizes the need Qf the hour and brushes aside difficulties in the
way of meeting it. Others see nothing but difficulties and seem
to lose sight of the need. His presentation of condijtions is challenging. It is up to others to help point out the way.

H.J. R.

•
THE SILENT SACRAMENT
No mortal tongue has found speech adequate
Before the presence of a mighty thing.
Confronted with the mystery of death
The very syllables of sound take wing.
Lest any meager word should minimize
And splinter into bits the perfect whole,
My life shall be the silent sacrament
That testifies to love within the soul.

- MILDRED REITSEMA.
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